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PREFACE 


The  present  Standing  Commission  on  Faith  and  Order  held  its  first  meeting  in 
April  1984  at  Crete,  Greece  (cf . Minutes,  Faith  and  Order  Paper  No.  121) . In 
August  1985  the  Plenary  Commission  on  Faith  and  Order  assembled  for  its  first 
meeting  at  Stavanger,  Norway  (the  report  was  published  under  the  title  Faith 
and  Renewal,  Faith  and  Order  Paper  No.  131,  WCC,  Geneva  1986) . The  Standing 
Cornu. ss ion  met  immediately  before,  during  and  after  that  meeting  and  was 
responsible  for  its  agenda  and  inplementation.  These  two  conferences  have 
launched  and  shaped  the  present  programme  of  Faith  and  Order  which  comprises  a 
broad  spectrum  of  themes  which  are  of  crucial  inportance  for  the  advancement 
of  the  ecumenical  movement. 


The  meeting  of  the  Standing  Commission  in  July  1986  at  Potsdam  , German 
Democratic  Republic,  was  concerned  with  the  progress  and  future  development  of 
the  programme,  it  had  to  face  some  important  decisions  and  it  was  part  of  the 
joint  meeting  of  Commissions  and  Working  Groups  of  Programme  Unit  I of  the 
World  Council  of  Churches.  This  contexts  provided  highly  valuable  and 
stimulating  encounters  across  sub-unit  lines  and  helped  to  further  develop 
perspectives  and  plans  for  cooperation.  But  there  was  also  rather  limited 
time  available  for  the  extensive  work  and  responsibility  of  the  Standing 
Commission  which  had  to  concentrate  its  deliberations  on  the  most  important 
aspects  of  the  present  Faith  and  Order  programme.  That  the  Standing 
Commission  was  able  to  fulfil  its  tasks  is  an  occasion  for  deep  gratitude. 


Geneva,  October  1986 


Gunther  Gassmann,  Director 
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I.  TOE  POTSDAM  MEETING 


I.  Nature  and  Significance  of  the  Potsdam  Meeting 

The  Vancouver  Assent)  ly  called  for  increased  efforts  towards  closer 
collaboration  within  the  three  Units  of  the  World  Council  and  between  them. 

As  one  response  to  this  task  it  was  decided  that,  between  the  Assemblies,  the 
three  Units  should  organize  at  least  one  joint  meeting  of  the  commissions  and 
working  groups  of  their  respective  sub-units.  Unit  I on  Faith  and  Witness 
implemented  this  decision  by  holding  a joint  meeting  of  the  commissions  and 
working  groups  of  its  sub-units  on  Faith  and  Order,  Church  and  Society, 
Dialogue  with  People  of  Living  Faiths,  world  Mission  and  Evangelism  (CVWE) . 
More  than  150  people  came  to  the  "Hoffbauer  Stiftung"  at  Potsdam,  near  Berlin, 
German  Democratic  Republic  - a large  centre  for  social  and  educational  work  of 
the  (united)  Church  of  Berlin-Brandenburg.  The  agenda  and  timetable  for  the 
joint  meeting,  13  - 20  July  1986,  was  prepared  in  close  contact  and 
consultation  with  the  Executive  Group  of  Unit  I which  consists  of  three 
members  of  Central  Cormnittee,  the  moderators  of  commissions  and  working 
groups,  the  moderator  of  the  Unit  and  the  directors. 

The  purpose  of  this  joint  meeting  was  to  provide  opportunities  for  developing 
a sense  of  belonging  together,  for  reflection  on  common  tasks  of  Unit  I,  for 
discussing  concrete  projects  of  co-operation  between  two  particular  sub-units 
and,  of  course,  for  dealing  with  the  specific  agenda  of  each  sub-unit's 
work.  In  addition  there  were  several  encounters  with  the  host  church  and  the 
churches  in  the  GDR,  and  before  and  after  the  meeting  several  team  visits  were 
arranged  (to  churches  in  west  Germany  and  Eastern  Europe) . 

In  order  to  make  the  meeting  a truly  joint  meeting,  the  public  opening  service 
in  a Potsdam  church  was  followed  by  plenary  sessions  which  highlighted  a paper 
by  the  General  Secretary  on  the  tasks  of  Unit  I.  During  and  at  the  close  of 
the  meeting  there  were  additional  plenary  sessions  which  served  to  exchange 
concerns  and  plans  between  the  four  sub-units.  Daily  morning  worship  and 
bible  studies,  special  sessions  between  two  sub-units,  receptions  by  church 
and  state  authorities,  were  other  occasions  when  the  whole  of  Unit  I came 
together.  And  there  were,  of  course,  many  other  opportunities  for  individual 
encounters  between  members  of  the  different  commissions  and  working  groups. 

The  Standing  Commission  on  Faith  and  Order,  like  the  other  conmissions  and 
working  groups,  had  to  cope  with  its  agenda  in  little  more  than  half  the  time 
available  at  its  usual  meetings.  In  addition  to  evaluating  and  planning  for 
the  major  studies  and  ongoing  concerns  of  Faith  and  Order  it  had  to  make  up 
its  mind  about  the  recommendation  for  a joint  world  conference  on  unity  and 
mission  under  the  sponsorship  of  Faith  and  Order  and  Mission  and  Evangelism. 
The  Standing  Conmission  used  five  of  its  fourteen  sessions  (including  two 
together  with  CWME)  for  a careful  deliberation  on  this  recommendation  which 
also  led  to  a reconsideration  of  its  own  plans  for  a World  Conference  on  Faith 
and  Order. 
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The  major  reasons  for  the  decision  at  Potsdam  not  to  take  up  the 
recomnendation  for  a joint  world  conference  are  mentioned  in  these  minutes. 
The  constructive  side  of  this  decision  was  to  enter  into  a structured  process 
of  co-operation  on  "Unity  and  Mission"  together  with  OWE  with  the  intention 
of  rendering  a common  contribution  to  the  next  Assembly  of  the  WOC.  Among 
the  motives  for  the  painful  decision  to  postpone  the  planned  World  Conference 
on  Faith  and  Order  to  a date  after  the  next  Assembly  were  the  willingness  to 
reduce  the  number  of  large  conferences,  the  desire  to  bring  Faith  and  Order 
studies  to  a more  mature  level,  and  especially  the  wish  to  give  all  members  of 
the  Faith  and  Order  Commission  an  opportunity  to  render  a full  contribution  at 
another  Commission  meeting.  Such  a meeting  will  now  take  the  place  of  the 
World  Conference.  This  meeting  in  1989  was  now  seen  much  more  specifically 
in  relation  to  the  next  WCC  Assembly  to  which  Faith  and  Order  should  bring  a 
major  contribution  in  terms  of  an  evaluation  of  the  present  ecumenical 
situation  and  a renewed  vision  of  the  unity  we  seek. 

The  joint  meeting  at  Potsdam  achieved  its  purpose  of  deepening  the  spirit  of  a 
cannon  calling  and  task  of  the  four  sub-units  of  Unit  I within  the  wider 
framework  of  the  World  Council.  It  strengthened  the  sense  of  belonging 
together  and  enabled  many  new  contacts  to  be  made.  The  Standing  Commission 
on  Faith  and  Order  could  not  deal  with  all  agenda  items  as  thoroughly  as  it 
had  wished  to  do.  However  despite  the  limited  time  available,  it  was  able  to 
cope  with  its  heavy  agenda  thanks  to  an  efficient  working  style  and  a 
remarkable  sense  of  commitment  and  community. 
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2.  Attendance 
Officers: 

Members : 


Apologies : 


Guests: 


Staff: 


Prof.  John  DESCHNER,  Moderator 

Rev.  Dr  Horace  0.  RUSSELL,  Vice-Moderator 

Mrs  Mary  TANNER,  Vice-Moderator 

Rev.  Fr  Jean  TILLARD,  Vice-Moderator 

Prof.  Torleiv  AUSTAD 
Protopresbyter  Vitaly  BOROVOY 
Rt  Rev.  Manas  BUTHELEZI 
Rev.  Janet  CRAWFORD 
Rev.  Martin  CRESSEY 
Rev.  Dr  Paul  CROW  Jr. 

Rev.  Prof.  Thomas  H0PK0 
Rev.  Akira  IMAHASHI 
Archbishop  Aram  KESHISHIAN 
Prof.  Ulrich  KUHN 
Dr  Jaci  MARASCHIN 
Mrs  Mercy  0DUY0YE 
Prof.  Wolf hart  PANNENBERG 
Rev.  Araceley  E.  de  ROCCHIETTI 
Rt  Rev.  Paul-Werner  SCHEELE 
Bishop  Timotei  SEVICIU  (Arad) 

Prof.  Evangelou  THE0D0R0U 
Dean  YEMBA  Kekumba 
Dr  YEOW  Choo  Lak 

Metropolitan  BARTHOLOMEW,  Vice-Moderator 

Rt  Rev.  John  Austin  BAKER 

Mrs  Haydee  BOUZADA 

Prof.  Jan  M.  LOCHMAN 

Rev.  Augustina  LUMENTUT 

Dr  Preman  NILES 

Prof.  Gayraud  WILMORE 

Rev.  Christa  GRENGEL 
Prof.  Nicolas  LOSSKY 
Rev.  Fr  John  RADANO 
Rev.  Ursula  RADKE 
Rev.  Matthias  SENS 
Prof.  Wolfgang  ULLMANN 
Dr  Gerhard  VOSS 

Rev.  Dr  Thomas  BEST 

Rev.  Dr  Gunther  GASSMANN 

Rev.  Dr  Gennadios  LIMOURIS 

Rev.  Dr  Hans-Georg  LINK 

Prof.  Todor  SABEV  (Unit  I Moderator) 

Mrs  Renate  SBEGHEN 
Frere  Max  THURIAN 
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1.  Opening.  REPORTS  on  Activities  and  Plans  for  1986 
(Sessions  1 and  2,  July  14) 


2.  Cooperation  with  Church  and  Society  on  INTEGRITY  OF  CREATION 
(Joint  evening  session,  July  13) 


3.  Discussion  on  Recommendation  for  JOINT  WORLD  CONFERENCE 
(Standing  Commission,  and  with  CWME) 

(Sessions  3-5,  July  15) 


4.  Discussion  of  drafts  on  EXPLICATION  OF  APOSTOLIC  FAITH  and 
on  CHURCH  AS  MYSTERY  AND  PROPHETIC  SIGN,  Plans  for  1987/88 
(Sessions  6-9,  July  16  and  17) 


5.  Planning  of  work  on 

a.  UNITED/UNITING  CHURCHES 

b.  WEEK  OF  PRAYER,  ECUMENICAL  PRAYER  CYCLE 

c.  BILATERAL  DIALOGUES 

d.  BEM 

(4  Groups,  Session  10,  July  18) 

6.  Unfinished  business  and  other  issues 
(Session  11,  July  18) 


7.  REPORTING  from  group  sessions. 
PLANS  for  1987/88 
(Sessions  12  - 14,  July  18  and  19) 
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II.  REPORTS  PRESENTED  TO  THE  STANDING  COMMISSION 


1.  Director's  Report 


I.  STAVANGER  AND  BEYOND 

1.  Between  the  first  meeting  of  the  Standing  Commission  in  Crete,  April 

1984,  and  the  meeting  of  the  Faith  and  Order  Commission  at  Stavanger,  August 

1985,  the  whole  post-Vancouver  programme  of  Faith  and  Order  was  put  on  its 
way.  During  this  very  intensive  working  period  it  was  possible  to  prepare 
first  drafts  in  connection  with  the  new  study  projects  on  Apostolic  Faith  and 
on  Unity/Renewal.  Connected  with  this  work  was  the  necessity  to  further 
clarify  the  methodology  and  intention  of  these  two  study  projects. 

2.  During  that  period  also  the  ongoing  BEM  process  required  much  attention 
and  occupied  a considerable  amount  of  time.  In  addition,  the  continuing 
concerns  of  Faith  and  Order  had  to  be  pursued,  especially  in  view  of 
United/Uniting  churches  and  Church  Union  Negotiations,  preparation  of  the  Week 
of  Prayer  for  Christian  Unity,  contacts  with  several  bilateral  dialogues, 
revision  of  the  Ecumenical  Prayer  Cycle  and  reflection  on  the  planned  World 
Conference. 

3.  We  were  thus  able  to  present  to  the  Faith  and  Order  Commission  at 
Stavanger  the  results  of  a first  and  rather  short  working  period  and  thereby 
involve  the  new  Conmission  at  an  early  stage  in  our  work.  This  has  enabled 
the  members  of  the  Commission  to  get  acquainted  with  the  Faith  and  Order 
programme,  to  nake  it  their  own,  to  participate  actively  in  its  development 
and  to  help  in  shaping  its  future  course.  The  lively  interest  and  active 
commitment  shown  by  the  members  of  the  Comnission  and  their  growing  together 
into  a community  of  worship,  mutual  understanding  and  common  purpose  has  made 
the  Stavanger  meeting  a solid  and  hopeful  basis  for  our  future  work  and 
relationships.  The  Report  of  the  Stavanger  meeting  has  been  published  in 
English,  French  and  German. 

4.  The  period  between  Stavanger  and  Potsdam  has  been  less  hectic  in  terms  of 
programme  activities,  but  our  staff  was  more  than  fully  occupied  all  the 
time.  We  have  to  realize  that  the  increased  interest  in  Faith  and  Order, 
created  to  a large  degree  by  the  BEM  process,  has  also  led  to  a considerable 
increase  in  correspondence,  addresses,  visits  and  other  contacts  which  demand 
much  more  of  our  time  than  before.  The  following  sections  will  indicate  some 
of  the  more  specific  elements  of  our  work  since  Stavanger. 
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II.  WORK  BETWEEN  STAVANGER  AND  POTSDAM 

A.  Baptism,  Eucharist  and  Ministry 
(see  also  special  Progress  Report) 

5.  The  work  in  connection  with  BEM  has  been  marked  in  a special  way  by  the 
official  responses  of  the  churches.  Many  of  them  came  in  the  second  half  of 
1985  and  the  first  months  of  1986.  We  have  read  the  so  far  130  responses  and 
have  sent  a letter  of  acknowledgment  and  thanks  in  each  case.  But  there  was 
also  a continuing  flow  of  reports  and  responses  from  groups,  congregations, 
ecumenical  bodies,  etc.  which  we  had  to  acknowledge.  We  helped  to  prepare 
consultations  on  BEM  (Lebanon,  Carribean,  Pacific,  Sierra  Leone)  and 
participated  in  a number  of  others.  We  spoke  to  groups,  wrote  articles  and 
advised  people  doing  special  studies  on  BEM. 

6.  A second  information  letter  on  BEM  was  prepared  in  February  and  sent  to 
all  member  churches,  Commission  members,  ecumenical  organizations,  etc.  The 
papers  and  report  of  the  Inter -Orthodox  Synposium  on  BEM  were  published  in 
1985  under  the  title  Orthodox  Perspectives  on  Baptism,  Eucharist  and  Ministry 
(Faith  and  Order  Paper  No.  128) . We  have  decided  to  provide  a full 
documentation  of  the  official  responses  and  the  first  volume  Churches  Respond 
to  BEM  (Faith  and  Order  Paper  No.  129)  was  published  early  in  1986.  Work  on 
the  evaluation  of  the  responses  has  started  with  the  aim  of  presenting  a full 
report  in  1988/1989. 

B.  Towards  the  Common  Expression  of  the  Apostolic  Faith  Today 

7.  The  main  task  here  was  the  follow-up  of  the  discussions  at  Stavanger. 

In  order  to  prepare  a revision  of  the  draft  on  the  explication  of  the  three 
articles  of  the  Creed,  our  staff  held  a number  of  sessions  of  several  days 
each.  We  discussed  the  group  reports  from  Stavanger,  the  minutes  of  the 
plenary  discussions  and  written  suggestions.  We  had  to  deal  not  only  with 
matters  of  content  but  also  of  structure,  methodology  and  orientation.  As  a 
result  of  our  work  we  propose  a revised  draft  text  (FO/86:5  May  1986)  into 
which  all  the  suggestions  have  been  incorporated.  This  draft  will  be  one  of 
the  major  texts  to  be  discussed  at  Potsdam. 

8.  In  connection  with  the  work  on  the  Apostolic  Faith  study  a small 
consultation  was  held  together  with  Church  and  Society  at  York,  England,  May 
1986.  Its  purpose  was  to  discuss  the  Stavanger  working  group  paper  on  The 
Integrity  of  Creation  in  Light  of  the  Apostolic  Faith  and  to  plan  further 
co-operation  on  the  issue  of  integrity  of  creation  with  the  purpose  of  a joint 
contribution  to  the  planned  World  Conference  on  "Justice,  Peace  and  the 
Integrity  of  Creation"  (see  the  Report  of  this  Consultation) . 

9.  We  have  been  in  contact  with  ecumenical  commissions,  groups  and 
conferences  which  have  taken  up  the  theme  of  our  study  and  participated  in  a 
number  of  such  conferences. 

10.  Much  time  was  needed  to  revise  translations  for  the  German  edition  of 
Apostolic  Faith  Today  (1986) . The  German  edition  of  The  Roots  of  Our  Common 
Faith  was  published  in  1985.  We  are  now  planning  the  publication  of  elements 
from  the  three  consultations  1984/1985  together  with  the  revised  draft  of  the 
explication. 
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C.  The  Unity  of  the  Church  and  the  Renewal  of  Human  Community 

11.  Soon  after  the  Stavanger  meeting  the  second  consultation  within  the 
framework  of  this  study  was  held  in  Prague,  Czechoslovakia,  in  late  September 
1985.  It  dealt  with  one  of  the  two  areas  selected  for  this  study  which 
should  serve  to  clarify  the  inter-relation  between  our  ecumenical 
perspectives  on  the  Church  and  its  unity  and  areas  of  human  brokenness  and 
renewal.  Accordingly  the  theme  was  The  Community  of  Women  and  Men  and  the 
Unity  and  Renewal  of  Church  and  Human  Community. 

12.  Differences  in  theological  method  and  orientation  made  communication  and 
mutual  understanding  sometimes  difficult  at  the  consultation.  But  this  was 
also  a learning  process  which  will  help  us  together  with  the  positive  insights 
and  suggestions  contained  in  the  reports  of  this  consultation  in  our  future 
work  on  this  issue.  We  were  happy  to  be  able  to  hold  this  consultation  in  a 
socialist  country  in  Europe,  to  have  15  women  and  12  men  present  from  all  over 
the  world,  and  to  have  been  in  close  contact  with  local  churches  and  the 
Ecumenical  Council  of  that  country.  It  became  obvious,  however,  that  we  have 
to  organize  another  consultation  on  the  same  subject  during  the  coming 
years.  The  publication  of  the  Prague  report  is  planned. 

13.  The  Chantilly  draft  on  The  Church  as  Mystery  and  Prophetic  Sign  was 
revised  at  Stavanger.  But  there  were  quite  a number  of  additional 
suggestions  in  the  plenary  discussion  and  in  written  form.  The  staff, 
therefore,  has  used  several  days  to  try  to  integrate  these  into  the  Stavanger 
draft  and  to  propose  this  revised  text  (PO/86:4)  to  the  Potsdam  meeting  for 
further  comments. 

14.  A major  theological  concern  before  and  at  Stavanger  has  been  the 
description  of  the  second  area  of  human  brokenness  and  renewal  to  be  studied 
as  one  example  of  the  inter-relation  between  church  and  human  community.  The 
discussion  at  Stavanger  proved  that  this  area  was  described  too  broadly  and 
that  especially  the  focus  on  the  role  of  ideology  seems  to  create  many 
problems  of  interpretation.  We  therefore  suggest  that  we  concentrate  our 
attention  on  the  concerns  for  justice  in  their  relation  to  ecclesiology. 
This  would  also  establish  a clear  link  with  the  Justice,  Peace  and  Integrity 
of  Creation  programme. 

D World  Conference  on  Faith  and  Order 

15.  In  February/March  1986  the  revised  Call  for  a World  Conference  on  Faith 
and  Order  was  sent  to  the  churches.  At  the  same  time  a WCC  staff  discussion 
took  place  concerning  the  number  of  World  Conferences  between  now  and  the  next 
WCC  Assembly  in  1991.  This  was  done  in  anticipation  of  a debate  at  the  WCC 
Executive  Committee  in  March  1986,  because  a number  of  churches  had  criticised 
the  fact  that  for  each  succeeding  year  a large  conference  was  scheduled. 

16.  At  that  discussion  it  was  decided  to  reconsider  the  possibility  of  a 
joint  Wbrld  Conference  of  Faith  and  Order/WOrld  Mission  and  Evangelism  and  to 
propose  to  hold  the  World  Conference  on  Justice,  Peace  and  the  Integrity  of 
Creation  in  connection  with  the  next  WCC  Assembly.  Faith  and  Order  and  CWME 
were  asked  to  get  a first  reaction  from  the  Moderators  of  their  Commissions. 
John  Deschner  expressed  his  criticism  of  this  proposal  for  a joint  World 
Conference  in  a clear  way,  and  I reported  his  reaction  to  the  Executive 
Committee. 
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17.  The  WX  Executive  Committee  at  Kinshasa  in  March  1986  recommended  that 

Faith  and  Order  and  CWME  consider  seriously  at  Potsdam  the  possibility  of  a 

joint  World  Conference  (in  1989)  with  the  understanding  that  in  the  case  of  a 
joint  World  Conference  a Plenary  Commission  meeting  of  Faith  and  Order  would 
be  held  before  such  a World  Conference.  There  were  no  extensive  discussions 
at  Kinshasa  about  this  matter.  The  main  concern  seemed  to  be  to  reduce  the 
number  of  large  conferences. 

18.  Since  March  we  have  had  several  staff  discussions  between  Faith  and 

Order  and  CWME,  during  the  Week  of  Meetings  and  in  the  Staff  Executive 

Group.  Positive  as  well  as  critical  voices  could  be  heard.  We  have  to 

continue  the  discussions  and  we  hope  to  present  to  the  Standing  Commission  at 
Potsdam  proposals  which  need  to  be  carefully  discussed.  These  may  range 
between: 

(a)  A Faith  and  Order  World  Conference  combined  with  a Commission  meeting 
(original  plan) ; 

(b)  A joint  Faith  and  Order/CVME  World  Conference  on  Unity  and  Mission  in 
1989  and  a Faith  and  Order  Commission  meeting  in  1988? 

(c)  A Faith  and  Order  Comnission  meeting  in  1989,  postponement  of  a Faith  and 
Order  World  Conference,  and  a larger  joint  Faith  and  Order/CWME 
consultation  on  Mission  and  Unity  in  1990  (in  preparation  for  the 
Assembly) . 

E.  Ongoing  Faith  and  Order  Concerns 

19.  The  annual  joint  consultation  together  with  the  Secretariat  for  Promoting 
Christian  Unity  for  the  preparation  of  the  material  of  the  Week  of  Prayer  for 
Christian  Unity  was  held  in  October  1985  at  Taize,  France.  The  material  was 
sent  out  in  February/March  1986. 

20.  There  were  continuing  contacts  in  the  area  of  United/Uniting  Churches  and 
Church  Union  Negotiations.  The  "Church  Union  Newsletter"  was  revived  and 
issue  No.  8 was  published  in  April  1986. 

21.  Representatives  of  Faith  and  Order  attended  several  bilateral  dialogues 
as  observers. 

22.  Preparations  for  the  revision  of  the  Ecumenical  Prayer  Cycle  have  been 
concluded  at  a consultation  at  Taize  in  October  1985  and  the  work  of  revision, 
in  co-operation  with  the  sub-unit  on  Renewal  and  Congregational  Life,  has 
begun. 

F.  General  Staff  Activities 


23.  All  Executives  are  members  of  several  Task  Forces  of  the  WDC  and  the 
Director  is  also  a member  of  the  Joint  Working  Group  between  the  World  Council 
of  Churches  and  the  Roman  Catholic  Church.  Much  time  was  spent  with  meetings 
in  the  house,  receiving  visitors  and  speaking  to  groups.  Forms  of 
co-operation  with  other  sub-units  and  other  ecumenical  organizations  (e.g., 
CEC)  have  been  established.  There  is  a lively  correspondence  with 
individuals  and  churches  concerning  our  work.  We  were  in  contact  with  many 
members  of  our  Comnission. 
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24.  Staff  members  visited  churches  and  participated  in  their  meetings. 
They  wrote  articles  in  order  to  present  our  work  to  a broader  audience. 


III.  PLANS  FOR  FUTURE  WORK 


25.  It  will  be  one  of  the  major  tasks  of  the  Standing  Commission  at  Potsdam 
to  plan  our  work  for  the  future.  But  we  have  already  had  to  prepare  the  work 
for  the  immediate  period  after  Potsdam.  These  short-term  plans  are  indicated 
in  this  report,  whereas  our  proposals  for  the  work  beyond  1986  will  be 
presented  at  Potsdam. 

A.  Baptism,  Eucharist  and  Ministry 

26.  We  have  planned  a first  evaluation  consultation  in  Venice,  Italy  for 
October  1986. 

27.  We  hope  to  publish  in  1986  two  further  volumes  of  the  documentation  of 
responses  to  BEM  . 

28.  The  evaluation  of  the  responses  will  now  be  our  main  task.  Two  young 
assistants  (a  woman  and  a man)  will  join  us  in  October  1986  for  6 and  12 
months  respectively  to  help  us.  There  is  also  a Catholic  theologian  in  Rome 
who  co-operates  with  us  in  this  work. 

29.  We  will  continue  our  Information  on  the  BEM  process  and  other  means  of 
communication  in  order  to  keep  the  churches,  other  bodies  and  persons  informed. 

B.  Apostolic  Faith 

30.  After  the  discussions  at  Potsdam  we  will  integrate  the  changes, 
suggestions  and  additions  into  the  draft  explication.  If  the  Standing 
Commission  agrees  we  would  then  publish  the  revised  draft  to  be  used  by  study 
groups  and  interested  individuals  who  are  already  now  requesting  the  text  in 
order  to  co-operate  with  this  study. 

31.  In  addition,  we  are  planning  the  publication  of  parts  of  the  papers  and 
reports  from  the  consultations  in  1984/1985  on  the  three  articles  of  the  Creed. 

32.  Recommendations  for  future  co-operation  with  Church  and  Society  on 
Integrity  of  Creation  are  presented  in  the  report  of  the  York  consultation 
(May  1986) . 


C.  Unity  and  Renewal 

33.  We  have  planned  the  third  consultation  within  the  framework  of  this 
study.  It  will  take  place  in  November  1986  in  Singapore  and  will  deal  with 
the  topic  "Justice,  Unity  and  Renewal:  The  Ecclesiological  Significance  of  the 
Churches'  Involvement  in  Issues  of  Justice"  (see  the  outline  for  this 
consultation) . 
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34.  The  report  of  the  Prague  Consultation  should  be  published  later  in  1986. 

35.  Further  efforts  have  to  be  made  to  inplement  the  plans  to  involve  local 
and  other  groups  in  the  process  of  this  study. 

D.  Ongoing  Faith  and  Order  Concerns 


36.  The  joint  consultation  with  the  Secretariat  for  Promoting  Christian  Unity 
for  preparing  the  Week  of  Prayer  for  Christian  Unity  will  take  place  in 
October  1986  at  Turin,  Italy. 

37.  The  next  bi-annual  Survey  on  Church  Union  Negotiations  will  be  published 
in  October  1986. 

38.  There  have  been  contacts  with  churches  about  the  Fifth  Consultation  of 
United  and  Uniting  Churches  planned  for  1987.  More  detailed  plans  have  to  be 
discussed  at  Potsdam. 

39.  We  plan  to  study  recent  developments  in  bilateral  dialogues,  as  this  is 
requested  from  several  sides. 

40.  work  on  the  revision  of  the  Ecumenical  Prayer  Cycle  will  be  speeded  up 
during  the  last  months  of  1986  with  Dr  Link  working  full-time  on  this  project. 

41.  With  reference  to  the  1200th  anniversary  of  the  Seventh  Ecumenical 
Council  (1987)  we  are  preparing  a volume  on  Eikon  - Image  of  the  Kingdom  of 
God  which  will  be  published  next  year. 

42.  We  also  hope  to  undertake  two  other  publication  projects: 

(a)  A Documentary  History  of  Faith  and  Order  1963-1986,  continuing  the 
earlier  volume  edited  by  Lukas  Vischer. 

(b)  A History  of  Faith  and  Order  1910-1987,  a volume  of  about  200  pages  for  a 
broader  readership. 


IV.  STAFF  AND  FINANCE 

43.  Dr  Hans-Georg  Link  will  end  his  service  with  Faith  and  Order  by  the  end 

of  August  1986.  We  all  have  reasons  for  expressing  our  deep  gratitude  to  him 
for  his  deep  commitment  and  many  contributions  to  our  work,  for  his 
theological  competence  and  his  great  energy  with  which  he  put  the  study  on 
Apostolic  Faith  on  its  way  and  which  has  already  led  to  significant  results. 
From  September  to  December  1986  he  will  work  full-time  on  the  revision  of  the 
Ecumenical  Prayer  Cycle  and  from  January  to  June  1987  he  will  be  a consultant 
on  some  special  projects  in  relation  to  the  General  Secretariat  and  Faith  and 
Order.  During  this  period  in  1987  his  own  church  will  provide  for  his  salary. 

44.  A successor  to  Dr  Link  is  in  sight.  According  to  the  staffing  policy 
set  up  by  the  Executive  Comnittee  we  have  to  look  for  a woman  theologian 
seconded  by  the  Church  in  Germany.  We  negotiated  with  three  candidates  and 
one  of  them,  Dr  Irmgard  Kindt,  has  now  given  us  a positive  response.  The  new 
staff  member  will  take  up  her  position  at  the  beginning  of  1987  because  her 
appointment  has  to  be  made  by  Executive  Conmittee  in  September  1986.  Further 
information  will  be  provided  in  Potsdam. 
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45.  We  are  happy,  as  was  mentioned  above,  to  get  two  very  coupe  tent  young 
interns,  Beate  Maeder  and  Hinrich  Witzel,  by  October  1986.  Mrs  Maeder  will 
work  with  us  for  6 months,  Mr  Witzel  for  one  year.  They  will  be  of  great 
help,  especially  for  assisting  in  evaluating  the  BEM  responses,  but  also  for 
some  other  tasks.  Our  financial  commitment  will  be  limited  because  both  will 
continue  to  receive  a scholarship  from  Germany.  These  two  assistants  will 
also  help  to  bridge  the  gap  between  Dr  Link's  departure  and  the  arrival  of  his 
successor . 

46.  Concerning  finance,  we  are  in  a better  position  than  anticipated. 
Churches  supported  very  well  our  general  budget  and  we  received  special 
contributions  for  our  programmes.  Trying  to  work  as  economically  as  possible 
we  were  able  to  finance  all  our  activities  in  1985  and  1986,  and  were  even 
able  to  give  sane  grants  to  BEM  activities  in  Third  World  churches.  We  are 
grateful  to  the  assistance  of  our  finance  colleagues  in  the  WCC  and  to  the 
churches,  including  the  koman  Catholic  Church,  which  have  expressed  their 
appreciation  of  Faith  and  Order  by  so  generously  supporting  us. 


V.  CONCLUDING  REMARK 

47.  The  many  activities  reported  here  have  put  a heavy  work  load  on  our  small 
staff.  I cannot  but  express  ny  deep  gratitude  for  all  their  commitment, 
interest,  care,  co-operation,  good  fellowship  and  many  additional  hours  of 
work.  This  applies  in  a special  way  to  our  two  Administrative  Assistants, 
Mrs  Eileen  Chapman  and  Mrs  Renate  Sbeghen,  without  whose  untiring  support  our 
work  would  not  have  been  possible  and  efficient.  We  are  also  receiving  much 
support  from  the  staff  of  the  WCC  and  especially  from  Professor  Todor  Sabev 
and  Dr  Emilio  Castro  who  are  both  deeply  committed  to  Faith  and  Order. 

48.  The  many  activities  and  the  heavy  work  load,  however,  are  also  a 
consequence  of  the  broad  appreciation  which  the  work  of  Faith  and  Order  finds 
all  over  the  world.  We  have  received  many  expressions  of  thanks  and  support, 
and  this  has  been  a great  encouragement  to  us.  There  are  innumerable  signs 
that  the  present  work  of  our  Conmission  is  rendering  a significant 
contribution  to  the  ecumenical  movement  at  this  time  of  its  history. 
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2.  Progress  Report  on  Baptism,  Eucharist  and  Ministry  (BEM) 


I.  THE  RESPONSES  OF  THE  CHURCHES  TO  BEM 


1.  Number  and  Origin 

By  the  end  of  May  1986,  more  than  130  churches  had  sent  their  official 
response  to  Geneva.  The  responses  of  the  Roman  Catholic  Bishops' 

Conferences,  dioceses  and  theological  faculties  are  not  included  in  this 
number.  These  have  been  sent,  in  a considerable  number,  directly  to  the 
Secretariat  for  Promoting  Christian  Unity  in  Rome,  and  sane  of  them  have 
already  been  published  which  gives  us  some  indication  about  their  content, 

form  and  orientation.  The  Secretariat  for  Promoting  Christian  Unity  is 

working  hard,  together  with  other  offices  in  Rome,  to  prepare  a cannon 

response  of  the  Roman  Catholic  Church  to  Baptism,  Eucharist  and  Ministry 
(BEM),  which  will  be  ready  in  a few  months'  time.  Needless  to  say,  this 
response  will  be  of  great  significance  as  an  expression  of  the  present  Roman 
Catholic  evaluation  of  the  process,  achievements  and  future  tasks  in  the 
struggle  for  theological  convergence  within  the  one  ecumenical  movement. 

We  are  receiving  here  in  Geneva  every  week  further  responses  which  give  us 
confidence  to  believe  that  a considerable  and  representative  number  of 

churches  from  all  parts  of  the  world  will  respond  to  the  Lima  document. 
About  20  responses  have  so  far  cone  from  churches  which  are  not  members  of  the 
World  Council  of  Churches.  Among  them  are  the  Lutheran  Church-Missouri  Synod 
and  several  Churches  related  to  it,  the  Seventh- Day  Adventists  and  a number  of 
Baptist  churches.  This  is  a positive  sign  that  these  churches  express  in 
this  way  a commitment  to  the  ecumenical  dialogue. 

Most  of  the  responses  have  so  far  come  from  churches  in  Europe  (both  East  and 
West)  and  from  North  America,  although  there  are  also  quite  a number  of 
responses  from  Africa,  Asia,  Latin  America,  Australasia  and  the  Pacific. 

This  is  what  we  had  expected,  but  not  - according  to  a prejudice  dear  to  some  - 
because  these  churches  cannot  afford  to  be  concerned  with  questions  of 

baptism,  eucharist  and  ministry  in  view  of  more  pressing  issues.  These 

churches  have  indeed  in  many  ways  expressed  their  great  interest  in  BEM  and 
have  made  considerable  efforts,  including  translations,  to  include  it  on  their 
agendas.  But  in  most  cases  they  do  not  enjoy  the  kind  of  ecclesial  and 
theological  machinery  which  is  needed  in  order  to  prepare  statements  or 
responses.  In  addition,  they  very  often  enploy  other  procedures  and  methods, 
according  to  their  cultural  context  and  history,  when  they  have  to  consider 
questions  of  Christian  faith  and  life.  We  nevertheless  still  expect  to 

receive  a considerable  number  of  responses  from  these  churches  during  the 
caning  months. 
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The  responses  have  come  in  fairly  equal  number  from  all  Christian 
traditions.  However,  we  have  to  acknowledge  that  the  Orthodox  churches  had 
particular  difficulties  in  responding  officially  to  a document  which  is 
concerned  with  doctrinal  issues.  It  was  necessary,  therefore,  to  first 
clarify  rather  precisely  the  status  of  the  Lima  document  as  well  as  the 
character  and  significance  of  an  official  response  (in  connection  with  the 
discussion  on  the  meaning  of  "reception") . In  this  respect  the 
Inter -Orthodox  Symposium  on  BEM,  organized  under  the  auspices  of  Faith  and 
Order,  last  June  in  Boston,  USA,  was  extremely  helpful  in  that  it  enabled  the 
Orthodox  churches  to  clarify  the  nature  and  form  of  their  responses.  In  the 
meantime  we  have  received  a number  of  Orthodox  responses  and  more  are  still  to 
come. 


Finally,  it  might  be  interesting  to  note  that  besides  the  Roman  Catholic 
Church  two  other  world-wide  Christian  comnunions  have  elaborated  a cannon 
response  to  BEM.  They  are,  so  to  speak,  at  the  other  end  of  the  ecclesial 
spectrum:  the  Salvation  Army  and  the  Seventh-Day  Adventist  Church. 

2.  Form  and  Structure  of  the  Responses 

How  have  the  official  responses  been  worked  out?  This  question  requires 
closer  attention  in  the  evaluation  because  it  is  of  considerable 

ecclesio logical  significance  and  an  indication  of  the  respective  concepts  of 
reception.  Only  a few  preliminary  observations  can  be  offered  here.  Many 
responses  refer  to  the  broader  reception  process  in  the  churches  and  take  it 
into  account.  They  consider  themselves  explicitly  as  part  of  this  process. 
Hiis  is  a significant  confirmation  of  the  understanding  of  reception  indicated 
above.  But  more  than  that.  The  processes  which  have  led  to  the  formulation 
and  approbation  of  the  responses  provide  rich  material  in  view  of  the 
conviction  put  forward  by  the  churches  that  the  whole  camunity  of  the  Church 
should  participate  in  important  procedures  which  concern  the  faith  and  the 
forms  of  life  of  the  Church.  Some  churches,  especially  those  of  the 
Presbyterian/Reformed  tradition,  are  already  equipped  for  this  task  with  their 
traditional  and  developed  structures  which  constitute  a central  element  of 
their  self-understanding.  In  some  of  these  churches  responses  and  reports 
from  congregations  have  been  transmitted  to  Presbyteries/District  Synods 
which,  in  turn,  have  submitted  their  responses  to  the  General 

Convention/General  Assembly  of  the  national  church  which  used  them  as  a basis 
for  the  formulation  of  its  official  response.  In  other  churches  this  process 

has  taken  less  structured  and  planned  ways.  But  here  also  the  commissions, 

charged  with  the  preparation  of  a response,  have  collected  and  considered 
reports  from  congregations,  groups  and  conferences,  statements  of  theological 
seminaries,  etc.  Only  a small  number  of  responses  do  not  mention  such  a 
reliance  on  a preceding  broader  process  of  participation  of  the  People  of 
God.  I dare  say  that  the  ecclesiology  of  communion,  koinonia,  which  is 
somehow  in  the  background  of  BEM,  has  in  many  cases  found  a practical 
ijrplementation  in  the  reception  process  of  that  same  document. 
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Finally  the  decision-making  bodies  which  have  authorized  or  accepted  the 
official  responses  are  as  diverse  as  are  the  structures  of  the  churches.  In 
most  cases  these  are  the  bodies  at  the  highest  level  of  authority:  synods, 
general  conventions,  councils  or  conferences  of  bishops,  church  boards, 
synodical  councils,  and  in  some  cases  even  some  of  those  bodies  in  concert. 
Here,  too,  the  responses  provide  us  with  rich  material  concerning  the  question 
of  decision-making  structures  and  teaching  authority  in  the  churches.  The 
fact  that  in  most  cases  the  responses  were  given  - as  was  requested  in  the 
Preface  to  BEM  - "at  the  highest  appropriate  level  of  authority"  proves  that 
the  churches  are  recognizing  the  extraordinary  significance  of  the  event, 
content  and  intention  of  BEM.  Many  decision-making  bodies  of  churches  which 
in  the  past  were  content  to  utter  from  time  to  time  a friendly  and 
non-conmitting  word  about  ecumenism  were  challenged  by  BEM  to  enter  into  a 
substantial  reflection  and  clarification  of  their  own  position. 

3.  Content  and  Orientation  of  Responses 

The  decisive  and  most  interesting  question  is,  of  course,  that  of  the  content 
of  the  responses.  But  this  question  is  also  the  most  difficult  one  to  answer 
at  the  present  moment.  The  more  than  130  responses  so  far  have  mostly 
arrived  during  the  last  few  months.  There  are  certainly  more  than  1500  pages 
packed  with  material  reaching  from  basic  considerations  to  suggestions  for 
re- formulations  of  individual  sentences  in  the  Lima  document.  We  will  need 
more  than  two  years  to  evaluate  fairly  carefully  the  rich  and  still  growing 
material.  Therefore  only  some  first  and  very  preliminary  impressions  from  a 
quick  reading  of  all  these  responses  can  be  offered  here. 

(a)  None  of  the  responses  has  rejected  in  principle  or  to  a high  degree  the 
content  and  intention  of  BEM.  In  this  connection  one  should  mention 
especially  the  response  of  the  Salvation  Army,  a so-called  non-sacramental 
communion.  In  this  case,  a negative  reaction  could  have  been  anticipated  and 
even  understood.  It  is  a moving  experience  to  read  how  this  comnunion  - in 
one  of  the  longest  responses  of  all  - reacts  in  a differentiating  and 
constructive  manner  to  the  Lima  document. 

(b)  Some  churches  express  in  very  short  statements  their  general  agreement 
with  the  Lima  document.  These  reactions  come  from  different  traditions: 
Anglican,  Methodist  and  Presbyterian. 

(c)  The  majority  of  responses  provide  us  with  a more  detailed,  differentiating 
answer.  The  initial  general  statement  which  precedes  the  individual, 
detailed  comments  is  generally  an  emphatic,  positive  appreciation  of  the 
significant  ecumenical  event  which  BEM  and  its  reception  represent.  This 
basic  appreciation  conditions  and  inpacts  the  specific  remarks,  the  critical 
conments,  the  challenges  to  one's  own  teaching  and  practice  and  the 
recommendations  for  the  future  work  of  Faith  and  Order. 
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(d)  The  last  observation  indicates  that  most  responses  are  not  sinply 

"reviewing”  BEM  from  the  detached  perspective  of  a secure  and  unquestioned 
position.  Certainly,  the  responses  clearly  reveal  that  one's  own  doctrinal 
tradition  and  ecclesial  practices  are  among  the  essential  criteria  for 
evaluation  and  judgment.  That  is  not  only  understandable,  but  also 

legitimate  since  there  is  no  "faith  of  the  Church  through  the  ages"  (Preface 

to  BEM)  in  abstraction  from  the  confessional  and  ecclesial  traditions  through 
which  this  faith  comes  to  expression.  But  most  responses  clearly  indicate 
that  through  the  Lima  document  the  voices  of  other  traditions  have  to  be  heard 
and  that  in  this  way  their  own  understanding  of  faith  and  their  own  ecclesial 
practice  (liturgy,  catechesis,  spirituality,  relation  between  faith  and 
ethics,  etc.)  can  be  substantially  enriched  and  renewed.  I believe  that  this 
orientation  is  of  vital  significance  and  one  of  the  most  important  results  of 
the  reception  process. 

(e)  Many  responses  give  a positive  reply  to  the  first  question  from  the 

Preface  to  BEM  mentioned  above  in  view  of  the  sections  on  Baptism  and 
Eucharist.  Despite  critical  questions  concerning  individual  points  they  are 
able  to  recognize  in  these  sections  the  faith  of  the  Church  through  the  ages 
in  its  fundamental  elements.  Sane  churches  cane  to  this  conclusion  also  with 

regard  to  the  third  section  on  Ministry,  even  though  there  are  still  the 

greatest  difficulties  in  this  area.  Some  sentences  from  the  response  of  a 
Roman  Catholic  bishops'  conference  (Switzerland)  seem  to  me  representative  of 
many  responses:  "The  mutual  recognition  of  baptism  by  churches  which  agree 
with  this  part  of  the  Lima  text  seems  to  us  justified.  Also  in  the 
presentation  of  the  Eucharist  we  are  recognizing  the  fundamental  elements  of 
the  faith  of  the  Church  through  the  ages....  Concerning  the  achievements  of 
ecumenical  dialogue  so  far,  we  note  in  this  third  section  of  the  Lima  text 
(i.e.  on  the  Ministry)  the  greatest  progress." 

(f)  In  fact,  most  of  the  critical  comments  from  Reformation  Churches  and 

so-called  Free  Churches  focus  on  the  Ministry  section.  This  was  to  be 
expected,  especially  since  this  part  is  not  only  concerned  with  questions  of 
doctrine  and  theology,  but  also  with  the  structures  of  the  Church.  It  seems 
to  be  easier  to  broaden  or  modify  conceptions  of  the  eucharist  than  to 
consider  changes  in  structures,  even  though  for  most  of  the  churches  concerned 
structures  are  regarded  as  an  area  where  liberty  for  different  or  changed 
expressions  exists.  However,  ecumenical  convergence  in  certain  points,  as 
for  exanple,  the  differentiation  between  the  concepts  of  apostolic  continuity 
and  apostolic  succession  of  ministry,  are  welcomed.  But  the  historical 
justification  of  a threefold  structure  of  the  ministry  and  the  arguments 
concerning  the  significance  of  episcopal  succession  are  regarded  by  most 
"protestant"  responses  as  not  convincing  in  view  of  an  acceptance  of  these 
forms.  With  this  goes  the  criticism  that  the  inter-relation  between  the 

manifold  gifts  and  ministries,  including  the  ordained  ones,  within  the  whole 
People  of  God,  so  well  presented  in  the  introductory  paragraphs  of  the 
section,  is  not  followed  through  in  the  remainder  of  the  section.  Sane 
criticize  that  the  part  on  the  ordination  of  women  has  not  taken  a clear  stand 
in  favour  of  this  question.  Yet  a convergence  text  can  only  go  as  far  as  the 
representatives  of  the  churches,  in  this  case  of  all  the  churches,  are  able  to 
go  in  loyalty  to  their  own  churches. 
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(g)  Many  of  the  critical  comnents  addressed  to  the  two  other  sections  on 
Baptism  and  Eucharist  can  be  summarized  in  the  form  of  some  basic  questions. 
The  relationship  between  Scripture  and  Tradition  in  the  context  of  the 
argumentation  of  the  Lima  document  (we  have  to  come  back  once  again  to  the 
clarification  of  the  Montreal  World  Conference  in  1963.),  the  proper 
relationship  between  word  and  Sacrament,  the  ecclesiology  operative  in  BEM  and 
here  especially  the  place  and  role  of  the  Church  in  God's  saving  action,  the 
understanding  of  the  sacraments  within  the  twofold  perspective  of  the  activity 
of  the  Triune  God  and  the  activity  of  the  Church.  It  would  be  premature  or 
superficial  to  regard  these  - according  to  a new  slogan  - as  "basic 
differences" . 

(h)  Finally,  it  should  be  noted  that  the  range  and  character  of  acceptance  or 
criticism  in  the  responses  of  churches  from  the  same  confession  or  tradition 
are  by  no  means  uniform.  There  are  common  emphases,  criteria  and 
orientations  in  these  responses,  of  course,  but  they  differ  considerably  in 
their  overall  acceptance  or  criticism.  As  an  exanple,  but  only  as  an 
exanple,  one  might  mention  the  responses  from  Presbyterian/Reformed  churches 
because  earlier  statements  of  individual  Reformed  theologians  - in  Europe  - 
had  nourished  the  fear  of  a rather  negative  reaction  from  these  churches. 
That  is  not  at  all  the  case.  Some  of  the  most  critical  attitudes  can  be 
found  in  the  responses  of  several  Reformed  (and  Baptist)  churches  in  Europe. 
Yet  in  other  responses  from  these  traditions  a positive  reaction  clearly 
prevails.  It  would  be  interesting  to  investigate  the  reasons  for  such 
diverse  reactions  from  the  same  confession. 

The  majority  of  the  responses  state  a strong  affirmation  of  the  ecumenical 
significance  and  impact  of  the  Lima  document  including  large  parts  of  its 
substantial  statements.  The  critical  comments  have  been  formulated  in  most 
cases  in  the  form  of  constructive  contributions  and  suggestions  for  future 
work.  The  considerations  of  how,  in  the  light  of  BEM,  the  understanding  of 
the  faith  and  the  practice  of  ecclesial  and  individual  Christian  life  in  the 
respective  churches  should  be  modified,  enlarged,  enriched  and  renewed, 
witness  to  an  impressive  ecumenical  openness  which  is  able  to  look  beyond  the 
limits  of  their  own  tradition.  The  many  suggestions  for  further  work  of 
Faith  and  Order  will  fill  a whole  brochure  which  we  will  read  attentively. 
And  the  numerous  general  remarks  and  reflections  on  ecumenical  dialogue,  its 
methods  and  aims,  constitute  a rich  ecumenical  capital  from  which  we  should 
profit.  All  responses  indicate  the  need  for  ecumenical  dialogue  to  continue 
and  some  responses  reveal  that  this  dialogue  so  far  - with  its  results  and 
intentions  - has  not  sufficiently  interpreted  this  need. 

Not  only  is  the  discussion  and  reception  process  of  Baptism,  Eucharist  and 
Ministry  a unique  event  - the  responses,  too,  represent  such  an  event.  How, 
then,  will  we  deal  with  them? 
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II.  TOE  FUTURE  OF  BAPTISM,  EUCHARIST  AND  MINISTRY 

1.  The  Continuing  Reception  Process 

One  of  the  most  important  clarifications  concerning  the  concept  of  "reception" 
in  the  context  of  BEM  and  results  of  bilateral  conversations  was  the  insight 
that  official  responses  of  the  churches  are  a significant  expression  of  a 
process  of  reception  but  not  the  conclusion  of  it.  Accordingly,  many 
responses  express  the  desire  that  the  process  in  connection  with  the  Lima 
document  should  continue.  And  there  are  churches  and  regions  where  this 
process  is  just  beginning.  For  exanple,  the  Pacific  and  Caribbean 
Conferences  of  Churches  will  have  a major  discussion  on  BEM  at  their 
respective  Assemblies  in  September/October  this  year.  In  some  churches  the 
official  responses  have  been  sent  to  the  congregations  for  further 
reflection.  In  some  theological  seminaries  BEM  has  been  introduced  as  a 

basic  text  for  courses  on  the  sacraments.  The  Lima  process  is  indeed 
continuing,  although  we  have  to  realize  that  in  many  places  this  will  happen 
less  intensively  than  during  the  last  two  years. 

There  are,  of  course,  fears  that  the  BEM  process  will  soon  lose  its  dynamics 
and  become  another  episode  in  the  history  of  the  ecumenical  movement  without  a 
lasting  inprint  on  this  movement  and  on  the  churches  participating  in  it. 
Something  of  this  will  be  inevitable,  but  I believe  that  the  BEM  process  has 
already  left  traces  in  the  churches  which  will  remain.  Still  there  remains 
the  task  of  ensuring  that  this  process  does  not  fade  out  too  quickly  and 

without  further  impact  - just  sleeping  away  in  archives  and  resurrected  from 

time  to  time  for  doctoral  dissertations.  Here  the  Faith  and  Order  Commission 

- together  with  the  churches  - will  once  again  have  to  take  a more  active 
role.  How  will  this  role  be  implemented  in  practical  and  theological  terms? 

2.  Documentation  and  Evaluation 

One  of  the  first  tasks  for  Faith  and  Order  will  be  to  provide  a documentation 
of  the  official  responses.  Given  the  vast  amount  of  material  and  our 

financial  limitations,  this  will  be  no  easy  undertaking.  Nevertheless  it 

seems  to  us  essential  to  document  as  fully  as  possible  this  important  and  so 

far  unprecedented  ecumenical  process.  The  churches  are  also  very  much 
interested  to  see  for  themselves  how  the  churches  from  different  confessions, 
traditions  and  regions  have  reacted  to  BEM.  They  also  want  to  see  how 

different  churches  of  the  same  tradition  have  responded.  And  there  are  many 
ecumenically  interested  theologians,  and  even  theological  students,  struggling 
with  BEM  themes  for  their  examination  papers,  who  look  for  such  a 
documentation.  The  first  volume  ("Churches  Respond  to  BEM  I",  Faith  and 
Order  Paper  No.  129,  WCC,  Geneva  1986)  has  been  published  and  two  or  three 
further  volumes  will  appear  later  this  year  and  during  1987.  The  responses 
will  be  published  in  English,  and  we  hope  to  provide  volumes  with  a selection 
of  responses  in  French  and  German. 
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A much  more  d awarding  task  will  be  the  evaluation  of  the  responses  and  of  the 
whole  BEM  process.  We  are  still  struggling  to  find  appropriate  methods  for 
this  work.  The  goal  of  this  evaluation,  however,  is  fairly  clear.  We  have 
to  describe  the  ecumenical  significance  of  the  BEM  process,  we  have  to  show 
how  the  churches  consider  the  convergences  presented  in  Baptism,  Eucharist  and 
Ministry  and  what  consequences  they  can  draw  from  BEM  for  their  own  thinking, 
life  and  ecumenical  commitment  and  the  suggestions  they  can  make  for  the 
further  development  of  ecumenical,  theological  dialogue.  This  will  be  a 
heavy,  but  fascinating  task  which  will  also  have  to  include  the  many 
"un-official"  responses  and  reports.  In  this  connection  it  will  be  a great 
help  to  us  that  the  many  Roman  Catholic  responses  will  be  summarized  in  one 
corrmon  response  of  the  Roman  Catholic  Church  (even  though  we  will  also  be 
interested  to  see  the  individual  responses  of  Bishops'  Conferences). 

Over  the  next  two  years  Faith  and  Order  will  involve  a number  of  people,  among 
them  representatives  of  Christian  World  Cannunions , in  several  small 
consultations  in  the  task  of  evaluation  and  further  clarification.  We  will 
also  try  to  keep  the  churches  informed  about  the  progress  of  this  work. 

A mere  evaluation  will  not  be  sufficient  however.  We  cannot,  of  course,  now 
enter  into  a further  round  of  dialogue  on  the  three  BEM  themes.  The  results 
of  the  evaluation  have  first  to  be  presented.  But  in  connection  with  the 
evaluation  a certain  continuation  of  the  work  is  already  possible  and 
necessary,  and  this  will  also  contribute  to  keeping  the  dynamics  of  the 
process  alive.  This  continuation  should  take  the  form  of  a clarification  of 
and  response  to  a number  of  critical  comments  and  questions. 

3.  A "Response  to  the  Responses" 

In  what  form  will  the  results  of  evaluation  and  clarification  or  elucidation 
be  presented?  The  Faith  and  Order  Commission  plans  to  summarize  and  present 
this  in  the  form  of  a "Response  to  the  Responses".  The  churches  in  turn 
expect  that  the  Conmission  will  give  a response  to  their  response,  even  though 
the  Commission  does  not  stand  as  an  independent  body  in  relation  to  them.  It 
is  the  instrument  and  representation  of  the  churches  - their  theological 
forum.  But  through  BEM  the  Conmission  has  addressed  the  churches  and  is  now 
receiving  their  reactions.  Therefore,  it  is  is  only  natural  that  the 
Conmission  must  continue  this  conversation  with  the  churches. 

The  "Response  to  the  Responses"  will  most  likely  consist  of  five  parts.  The 
first  part  should  describe  the  multi-faceted  reception  process  of  BEM.  The 
second  part  would  submit  the  results  of  the  evaluation  of  the  responses.  It 
would  be  mainly  concerned  with  presenting  the  degree  of  agreement  with  the 
convergences  outlined  in  the  BEM  document,  identify  the  prevailing  critical 
comments  and  summarize  the  conclusions  drawn  by  the  churches  in  view  of  their 
own  faith  and  life.  The  third  part  would  present  a number  of  clarifications 
and  elucidations  and  thereby  initiate  the  continuing  dialogue.  The  fourth 
part  would  summarize  the  general  considerations  and  suggestions  of  the 
responses  for  future  work  and  thereby  also  point  to  the  future.  The  fifth 
part,  as  a kind  of  conclusion,  would  seek  to  indicate  the  impact  of  the 
reception  process  of  BEM  and  its  significance  for  the  present  stage  and 
further  development  of  the  ecumenical  movement  as  a whole. 
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The  "Response  to  the  Responses"  which  would  amount  to  a substantial  report, 
should  be  ready  by  1989  and  be  presented  to  the  churches  and  the  World 
Conference  on  Faith  and  Order,  where  it  would  also  contribute  to  a more 
comprehensive  "taking  stock"  of  the  achievements  and  remaining  problems  as 
well  as  a new  clarification  of  the  future  course  and  goals  of  the  ecumenical 
endeavour . 

4.  BEM  and  Other  Ecumenical  Efforts 

Sane  people  criticize  the  extraordinary  BEM  process  by  suggesting  that  this 
represents  a retreat  from  the  burning  socio-political  issues  of  our  time. 
This  argument  is  as  short-sighted  as  the  apposite  one  which  accuses  the 
ecumenical  movement  and  its  institutional  expressions  of  ignoring  the 
essential  issues  of  Christian  faith  because  of  a preoccupation  with  social 
challenges.  Both  have  not  yet  understood  what  the  ecumenical  movement  is  all 
about.  It  is  the  pilgrimage  of  Christians  and  churches  towards  visible  unity 
in  faith,  witness  and  service.  Within  this  conqprehensive  ecumenical  task  a 
division  of  labour  and  emphasis  is  necessary.  We  must  undertake  conscious 
efforts  to  keep  these  different  enphases  together.  But  there  is  an  even 
deeper  and  decisive  inter-relation  between  them.  All  cannon  Christian 
involvement  in  the  conplex  and  bloody  affairs  of  this  world  requires  a firm 
spiritual  foundation  in  faith  which  will  equip  this  involvement  with 
authenticity,  perseverance  and  hope.  And  all  common  Christian  involvement 
with  this  spiritual  foundation,  to  which  belong  the  sacraments  and  the 
ministry  which  serves  the  liberating  Gospel  of  Jesus  Christ  in  Word  and 
Sacrament,  must  be  oriented  towards  equipping  the  People  of  God  for  their 
service  in  God's  saving  plan  for  all  humanity.  The  Lima  document,  its 
reception  process  and  the  responses  of  the  churches  affirm  this  orientation 


III.  PROVISIONAL  EVALUATION  OF  SOME  POINTS 
1.  The  Four  Questions  Asked  in  the  Preface 

For  all  the  responses  the  first  question  - on  "the  faith  of  the  church  through 
the  ages"  - is  the  most  important.  This  raises  three  issues:  the  source  of 
faith,  the  nature  of  the  Church,  and  the  relation  between  Scripture  and 
Tradition.  Marry  churches  recognize  that  BEM  conforms,  in  general,  to  the 
witness  of  Scripture  and  to  the  apostolic  faith  expressed  in  the  councils  and 
creeds.  Certain  churches  insist  upon  the  sovereign  authority  of  Scripture, 
and  the  subordinate  character  of  church  history  and  of  Tradition.  Clearly 
the  theme  of  Scripture  and  Tradition,  which  was  already  studied  at  Montreal  in 
1963,  has  become  very  important  and  will  have  to  be  pursued  in  the  future  in 
the  light  of  the  Venice  consultation  in  1978  (Faith  and  Order  Paper  No. 
100) . This  first  question  also  underlines  the  issue  of  ecclesiology:  what 
is  this  "church"  one  is  speaking  about?  What  is  the  nature  of  the  church  - 
the  mystery  of  the  presence  of  Christ,  a prophetic  sign  within  the  world,  the 
gathering  of  those  who  believe  in  Jesus...? 


-20- 


With  regard  to  the  other  three  questions,  the  responses  are  generally  positive 
and  converging.  BEM  is  considered  as  a good  basis  for  ecumenical  dialogue. 
Many  churches  are  prepared  to  continue  the  process  of  reception  of  the  text, 
and  to  use  it  as  a helpful  tool  for  theological  education,  catechesis  and 
liturgical  renewal  (some  have  welcomed  and  celebrated  the  "Lima  liturgy") . 
Finally,  there  is  a hopeful  expectation  that  the  Faith  and  Order  study  on 
Apostolic  Faith  may  serve  as  a framework  for  the  more  specific  themes  treated 
in  BEM. 

2.  Baptism 

The  five  meanings  of  baptism  were  very  widely  accepted  and  can  be  considered 
as  the  expression  of  a genuine  doctrinal  convergence:  through  baptism  God 
makes  the  believer  a participant  in  the  death  and  resurrection  of  Christ;  God 
brings  to  the  believer  the  grace  of  conversion,  forgiveness  and  purification; 
God  gives  the  Holy  Spirit  to  the  believer;  God  incorporates  the  believer  into 
the  body  of  Christ;  God  opens  the  believer  to  the  reality  of  the  new  life  of 
the  Kingdom. 

The  sacramental  character  of  baptism,  like  that  of  the  eucharist,  is  expressed 
very  clearly.  For  BEM,  a sacrament  is  a liturgical  sign  which  is  efficacious 
in  producing,  in  reality,  that  which  it  signifies  through  an  image  or  symbol; 
it  does  this  by  virtue  of  the  promise  given  in  the  Word  of  God,  and  through 
the  power  of  the  Holy  Spirit. 

Certain  responses  ask  that  God's  grace  be  emphasized  in  presenting  the 
doctrine  of  sacraments,  that  is  to  say  that  the  primacy  of  God  as  source  and 
cause  of  salvation  should  always  be  clearly  affirmed  throughout  BEM.  When, 
for  example  BEM  says  : "The  baptism  which  makes  Christians  partakers  of  the 
mystery  of  Christ's  death  and  resurrection...",  one  should  say  "God,  through 
baptism,  makes...".  It  is  evident  for  all  churches  that  God  is  always  the 
subject  of  every  sacramental  action  of  the  Church  and  that  it  is  never  implied 
that  a sacrament  could  be  effective  by  itself.  The  efficacy  of  a sacrament 
means  that  God  is  always  faithful  to  his  promise  and  acconplishes  that  which  a 
sacrament  signifies.  A sacrament  is  not  a magic  act,  but  the  efficacious 
sign  of  the  action  of  God's  grace.  The  invocation  of  the  Holy  Spirit 
(epiclesis)  indicates  that  the  Church  always  counts  on  God's  grace. 

Same  responses  find  that  the  theme  of  covenant  is  not  sufficiently  emphasised 
in  relation  to  baptism,  and  that  it  is  necessary  to  insist  equally  on  the 
prevenient  grace  of  God  in  explaining  infant  baptism.  The  latter  manifests 
the  unconditional  nature  of  God's  grace,  which  is  not  dependent  upon  the 
co-operation  of  the  believer.  Clearly  much  work  remains  to  be  done  in 
reconciling  the  churches  in  their  practise  of  baptism  (e.g.  infant  baptism  and 
believers'  baptism) . 

Some  responses  also  express  regret  that  the  question  of  original  sin  is  not 
tackled  in  BEM,  in  as  much  as  baptism  represents  a radical  purification  from 
sin. 
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BEM  affirms  that  "Christian  baptism  is  in  water  and  the  Holy  Spirit"  (B  14) . 
Certain  responses  insist  that  chrismation  must  follow  the  baptism  in  water,  in 
order  to  show  in  sacramental  fashion  the  gift  of  the  Spirit.  Clearly  a 
thorough  study  on  this  theme  is  needed. 

3.  Eucharist 

Hie  five  meanings  of  the  eucharist  have  been  well  received  in  the  various 
responses,  particularly  the  trinitarian  structure  in  which  the  explication  is 
developed.  Here  too  one  can  speak  of  a significant  theological  convergence: 
the  eucharist  is  an  act  of  thanksgiving  and  praise  to  the  Father,  a memorial 
of  the  work  of  Christ,  especially  his  passion  and  resurrection;  an  invocation 
of  the  Spirit;  a comnunion  of  the  faithful  in  the  Body  of  Christ;  an 

anticipation  of  the  eschatological  feast  in  the  Kingdom. 

There  is  considerable  convergence  with  respect  to  the  theme  of  anamnesis  or 
memorial  as  making  present  Christ's  pascal  mystery.  We  have  encountered  a 
few  rejections  of,  or  hesitations  about,  the  invocation  of  the  Holy  Spirit 
upon  the  bread  and  wine  but  there  is  accord  as  to  the  epicletic  character  of 
the  celebration  as  a whole.  A deeper  conception  of  a sound  theology  of 

creation  would  perhaps  help  in  this  area. 

Some  churches  question  the  affirmation  that  the  eucharist  is  the  central  act 
of  the  Church's  worship  (E  1).  When  BEM  says  that,  it  means  the  celebration 
of  the  principal  worship  service  of  the  whole  local  Church.  The  eucharist 
"always  includes  both  word  and  sacrament"  and  is  "a  proclamation  and  a 

celebration  of  the  work  of  God"  (E  3) . There  are  also  other  forms  of  worship 
such  as  "liturgies  of  the  Word"  or  what  is  called  "liturgy  of  the  hours"  (or 
"divine  office")  which  belong  to  the  worship  life  of  the  Church  according  to 
the  Tradition.  BEM  sometimes  uses  "eucharist"  to  also  indicate  the 

sacramental  part  of  die  worship  - eucharist ic  prayer  and  comnunion  - but  this 

part  of  the  celebration  is  linked,  in  all  churches,  to  the  liturgy  of  the  Word 
- readings  from  the  Bible,  preaching,  psalms  and  prayers  (see  the  elements 
listed  in  E 27) . 

In  some  churches  it  seems  that  the  use  of  words  like  "sacrament"  or 

"efficacious  sign"  to  designate  the  eucharist,  is  not  understood  as  an 

adequate  expression  of  the  reality  of  God's  presence  and  action.  The 

eucharist  has  often  been  called  a "mystery"  (mysterion)  in  the  tradition  of 
the  Church.  This  word  indicates  the  hidden  reality  of  Christ's  presence  and 
action  under  the  elements  of  the  new  paschal  meal  of  the  Church:  the  bread  and 
the  wine.  Bread  and  wine  in  the  eucharist  are  efficacious  signs  of  the 
hidden  mystery  of  the  body  and  blood  of  Christ,  which  is  given  to  the  Church 
as  nourishment  for  all  those  who  receive  this  communion.  When  BEM  says  that 
"the  eucharistic  meal  is  the  sacrament  of  the  body  and  blood  of  Christ",  it 
means  that  the  total  being  of  Christ  comes  to  us  in  order  to  feed  us  and 
transform  our  entire  being.  In  the  Tradition  of  the  Church,  both  from  the 
East  and  the  West,  the  different  expressions  "mystery",  "sacrament" 

"efficacious  sign"  indicate  that  the  eucharist  is  the  body  and  blood  of  Christ 
(as  he  himself  said)  not  in  a material  way,  but  in  the  hidden  mystery  of  God, 
in  the  true  reality  of  the  sacrament,  in  the  full  efficacy  of  the  signs  of 
bread  and  wine. 
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Convergence  is  increasing  about  the  real  presence  of  Christ  in  the  Eucharist, 
but  certain  responses  criticize  the  Commentary  to  section  13  which,  they  feel, 
includes  opinions  which  are  contradictory. 

The  question  of  who  may  preside  at  the  eucharistic  celebration  remains  a 
problem  between  those  churches  who  believe  that  sacramental  ordination  is 
necessary  for  this  ministry,  and  others  who  feel  that  it  may  be  exercised,  at 
least  occasionally,  by  a lay  person  mandated  by  the  community. 

On  the  whole  the  convergence  on  the  eucharist  is  greater  than  one  would  have 
expected  when  the  Lima  text  appeared. 

4.  Ministry 

This  is  the  section  which  poses  the  most  problems  in  the  responses,  but  we 
must  enphasize,  however,  some  very  positive  points. 

There  is  extensive  convergence  with  regard  to  the  initial  paragraphs  on  the 
royal  and  prophetic  priesthood  of  the  whole  people  of  God.  It  is  within  the 
universal  priesthood  of  all  the  baptized  that  God  chooses  and  calls  particular 
believers  to  become  ministers,  i.e.,  servants  of  the  people  of  God  through  the 
proclamation  of  the  Word,  the  celebration  of  the  sacraments  and  guiding  the 
Christian  community  in  unity  and  love.  There  is  agreement  about  the 

definition  of  the  ordained  ministry,  and  its  distinctive  character  (M  13) . 
Some  responses  wish  that  the  priesthood  of  the  entire  church  were  more  evident 
throughout  the  chapter  as  a whole. 

Some  have  difficulty  with  the  affirmation  that  the  ordained  ministry  is 
constitutive  for  the  life  and  witness  of  the  Church  (M  8n  This  means  that 
the  Church  cannot  subsist  if  there  are  not  persons  called  by  God,  sent  by 
Christ,  invested  by  the  Holy  Spirit,  to  preach  the  Wbrd,  to  celebrate  the 
sacraments,  to  bring  together  and  guide  the  Christian  community  in  faith,  hope 
and  love.  This  ministry  is  a service  (diakonia)  of  the  Church  with  the 
authority  of  the  Lord  expressed  by  his  Word  and  manifested  by  the 

sacraments.  It  is  clear  that  the  ministry  does  not  exist  for  itself,  but  in 
relation  to  the  whole  people  of  God  and  in  collaboration  with  all  the  members 
of  the  body  of  Christ.  This  relation  and  collaboration  is  expressed  in  some 
churches  by  other  forms  of  ministry  and  especially  by  the  ministry  of  elders 
and  by  synodical  structures.  These  forms  of  church  organization  have  proved 
their  great  value.  They  are,  together  with  the  episcopal  structure,  of  great 
ecumenical  significance  and  help  to  express  the  communal,  collegial  and 

personal  aspects  of  the  ministry  (M  26) . 

Another  issue  causing  difficulty  for  some  is  the  sacramental  character  of 
ministerial  ordination.  However,  the  paragraphs  treating  this  theme  have 
undergone  little  change  in  the  course  of  the  improvements  made  between  Accra 
and  Lima  (M  41-44)  . BEM  uses  the  term  "sacramental  sign"  to  indicate  that, 
through  the  laying  on  of  hands,  the  Holy  Spirit  indeed  confirms  and 

strengthens  the  char  isms  of  the  ministry.  Perhaps  the  real  problem  here  is 
the  permanent  character  of  the  gift  of  ministerial  charisms. 
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Many  responses  recognize  the  sound  foundation  of  the  threefold  ministry,  and 
recognize  its  practice  within  their  own  tradition,  but  Reformation  churches 
fear  the  re-establishment  of  a hierarchical  structure.  To  eliminate  all 
clericalism  and  authoritarianism  in  the  exercise  of  ministry  will,  it  seems, 
require  much  work  on  the  personal,  collegial  and  communal  nature  of  ministry 
in  the  church. 

Certain  responses  point  out  that  the  paragraph  on  "The  Ministry  of  Men  and 
Women  in  the  Church"  is  too  brief.  Certainly  this  text  can  be  developed,  but 
we  must  also  acknowledge  that  radical  differences  exist  between  the  churches 
on  the  question  of  the  ordination  of  women  to  the  presbyterate  and  episcopate. 

5.  HEM  Publication  with  Commentary? 

Same  responses  assume  that  Faith  and  Order  will  produce  a "new  edition"  of 
BEM,  "corrected"  along  the  lines  suggested  by  the  churches.  Such  an  exercise 
- which  has  already  been  done  extensively  between  Accra  and  Lima  - cannot  be 
repeated.  But  mindful  of  the  problems  raised  by  the  churches,  the 
seriousness  with  which  they  have  studied  the  text,  and  the  high  expectations 
which  they  now  have,  it  does  seem  possible  to  produce  a new  volume  "The  New 
BEM"  on  the  basis  of  the  "Response  to  the  Responses"  (cf.  II. 3).  This  would 
contain  the  present  text  on  the  left-hand  pages  and,  on  the  facing  right-hand 
pages,  necessary  clarifications  of  the  text,  possible  complementary  material, 
elements  felt  clearly  lacking  in  the  original  text  (for  example,  a section  on 
"Tile  Word  of  God  in  the  Church") , and  some  commentary  upon  the  differences 
which  still  remain.  All  this  would  be  in  accord  with  the  responses  of  the 
churches,  and  would  preserve  those  convergences  already  achieved,  and  the 
"ecumenical  equilibrium"  reached  through  this  magnificent  adventure  in 
dialogue  among  the  churches  on  baptism,  eucharist  and  ministry. 


May  1986 


Prepared  by  Gunther  Gassmann  (I  and  II)  and  Max  Thurian  (III) . 
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3.  Plan  of  the  Consultation  on  Evaluating  the  Responses  to 
"Baptism,  Eucharist  and  Ministry" 

1.  Background 

By  the  end  of  January  1986  more  than  100  official  responses  to  the  BEM 
document  from  the  churches  had  been  received  in  Geneva.  More  will  arrive  in 
the  coming  months.  In  addition,  many  Roman  Catholic  Bishops'  Conferences 
have  sent  their  responses  to  the  Secretariat  for  Promoting  Christian  Unity 
in  Rome. 

The  Commission  on  Faith  and  Order  of  the  World  Council  of  Churches  and  its 
Secretariat  in  Geneva  are  now  entering  the  difficult  task  of  evaluating  the 
responses  and  preparing  a "response  to  the  responses".  We  have  developed  some 
provisional  criteria  and  perspectives  for  this  work.  But  we  need  further 
advice  and  also  much  help  in  this  process. 

2.  Purpose 

We  have,  therefore,  decided  to  hold  a first  consultation  which  would  be  an 
occasion  to  undertake  a provisional  evaluation  of  the  BEM  reception  process, 
to  clarify  some  of  the  major  positive  appreciation  and  critical  reactions  con- 
tained in  the  responses  and  to  reflect  on  the  methods  and  goals  of  the  work 
of  evaluation. 

3.  Agenda 

The  Secretaries  of  Christian  World  Communions,  at  their  meeting  in  October 

1985,  welcomed  this  plan  and  have  agreed  to  contribute  to  the  Consultation 
through  their  ecumenical  officers. 

Accordingly,  one  of  the  contributions  to  the  Consultation  should  be  summaries 
by  these  persons  from  the  CWCs  on  the  responses  of  churches  belonging  to  their 
Christian  World  Communion.  These  summaries  from  the  different  responses  should 
bring  together  general  tendencies,  basic  or  general  reflections,  major  positive 
or  critical  remarks  and  suggestions  to  Faith  and  Order.  These  summaries  could 
be  of  varying  size  (e.g.  10-50  pages)  and  should  be  in  Geneva  by  15  September 

1986.  At  the  Consultation  they  should  be  presented  in  no  more  than  20 
minutes.  Faith  and  Order  will  present  to  the  Consultation  a general  overview 
on  the  reception  process  and  a report  on  our  own  work  of  evaluation  and  plans 
for  the  future. 

4.  Time  and  Place 

The  Consultation  will  follow  immediately  the  meeting  of  Secretaries  of 
Christian  World  Communion  in  Rome  (21-23  October  1986).  The  Consultation  will 
begin  on  the  evening  of  23  October  1986  and  will  end  after  breakfast  on  28  Oc- 
tober 1986.  It  will  take  place  at  the  Casa  Cardinal  Piazza  in  Venice,  Italy. 

There  will  be  about  20-25  participants,  half  representing  Christian  World  Com- 
munions and  half  from  Faith  and  Order.  The  price  at  the  Casa  Cardinal  Piazza 
is  very  modest. 

In  view  of  the  great  and  encouraging  ecumenical  significance  of  the  BEM  pro- 
cess and  the  ongoing  tasks  and  responsibilities  this  process  implies,  the 
Consultation  will  have  a very  important  role  to  fulfil. 
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4.  Report  of  Faith  & Order/Church  & Society  Consultation 

(1  - 4 May  1986,  York/England) 


INTEGRITY  OF  CREATION 


I.  The  Consultation 

1.  Thirteen  representatives  of  Faith&Order/Church&Society  - two  sub-units  of 
the  World  Council  of  Churches  - came  together  at  St.  William's  College,  York/ 
England,  in  order  to  discuss  content  and  form  of  their  cooperation  concerning 
the  issue  of  "Integrity  of  Creation".  The  meeting  from  1-4  May  1986  was 
chaired  by  the  Archbishop  of  York,  The  Most  Rev  John  Habgood,  Moderator  of 
the  Working  Committee  on  Church  & Society. 

2.  The  background  of  the  consultation  was  a suggestion  made  by  the  Church  & 
Society  Working  Committee  in  1985  according  to  which  Faith  & Order  and  Church 
& Society  should  collaborate  on  the  theme  of  "Integrity  of  Creation".  This 
theme  lies  behind  programmatic  emphases  in  Church  & Society  and  it  is  part  of 
Faith  and  Order's  study  on  the  Apostolic  Faith  (First  Article  of  the  Creed). 
Above  all  it  is  part  of  the  WCC  process  leading  up  to  a World  Conference  on 
"Justice  Peace  and  the  Integrity  of  Creation". 

3.  In  response  to  the  suggestion  of  Church  & Society,  the  Commission  on 
Faith  and  Order  at  its  meeting  at  Stavanger/Norway , August  1985,  asked  one  of 
its  working  groups  to  discuss  the  topic  of  Integrity  of  Creation  in  the  con- 
text of  the  Apostolic  Faith  study  and  to  prepare  a first  draft  report. 

4.  The  purpose  of  the  York  consultation  was  to  discuss  this  draft  on  "The 
Integrity  of  Creation  in  the  Light  of  the  Apostolic  Faith"  together  with  two 
Church  & Society  Working  Committee  papers  by  Propst  Or  Heino  Falcke  and  an 
article  by  Or  David  Gosling  on  "Towards  a Credible  Ecumenical  Theology  of 
Nature".  This  discussion  led  to  broader  perspectives  on  the  issues  and 
problems  connected  with  the  "Integrity  of  Nature"  theme  and  thereby  opened 
up  the  way  for  future  work.  It  also  spent  some  time  on  planning  the  form, 
method  and  content  of  this  joint  project. 

5.  The  goal  of  this  new  cooperative  endeavour  of  Faith  & Order  and  Church  & 
Society  is  to  develop  together  an  ecumenical  document  on  "Integrity  of  Creation" 
which  could  be  fed  into  the  preparatory  process  for  the  JPIC  World  Conference 
and  serve  as  a basic  document  for  this  Conference  itself. 

II.  Issues  for  Further  Discussion  and  Clarification 

6.  In  the  discussions  at  York  a number  of  issues  emerged  which  require  further 
clarification  or  which  are  not  yet  included  in  the  material  presented  at  York. 
Some  of  them  are  mentioned  here,  not  in  order  of  priority  or  in  the  sense  of 
suggesting  a structure  for  a future  document. 
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(i)  Clarification  of  Integrity  of  Creation: 

a.  levels  of  the  concept  (philosophical/scientific,  theological, 
ethical); 

b.  whether  descriptive  and/or  prescriptive; 

c.  whether  ontological,  eschatological; 

d.  a trinitarian  (Christological)  perspective? 

(ii)  Ambiguity  in  creation  and  of  human  interference  with  the  order  of 
creation:  contingency,  freedom,  brokenness,  goodness,  sin,  creation  and  limits. 
"New  Creation"  as  decisive  dimention  to  be  clarified. 

(iii)  "Empirical"  articulation  (with  evaluation)  of  the  vision  of  integrity: 

a.  in  psychology  and/or  psychomatic  medicine; 

b.  in  terms  of  ecology  (scientifically,  as  a kind  of  world  view  - "gnostic" 
world  views); 

c.  in  terms  of  economy  (guidelines  for  an  "ecological  economy";  3PIC 
within  a perspective  of  new  creation); 

d.  as  a relational  term,  including  international  relations  (armaments). 

(iv)  Discussion  and  evaluation  of  different  concepts  of  eschatology  and 
creation  from  recent  theological  thinking  (e.g.  causal,  Barthian,  ontological). 
And  related  to  that: 

(v)  Creation  and  the  concept  of  time. 

(vi)  Theologically  based  perspectives  on  justice  and  peace  in  relation  to  a 
believable  praxis  which  takes  account  of  the  integrity  of  creation.  Justice 
in  the  created  order  itself. 

(vii)  The  movement  between  theory  and  praxis.  Criteria,  "bridging  concepts" 
in  order  to  arrive  a moral  judgments  (e.g.  wholeness/brokenness,  achievement/ 
sin,  creative  conf lict/conscience , hierarchy  of  values),  the  utility  of 
"middle  axioms". 

(viii)  Scientific  world  viovsand  their  language  and  theological  concepts  of 
reality  and  their  language. 

(ix)  Understanding  of  dependency,  participation,  interrelation  and  mutual- 
ity for  interpreting  "integrity". 

(x)  Strategies  for  the  churches  in  connection  with  Integrity  of  Creation. 


III.  Recommendations 

7.  The  Consultation  agreed  on  the  following  three  recommendations: 

(a)  A small  drafting  group  from  Faith  & Order  and  Church  4 Society  (about 
4 people)  should  revise  the  Stavanger  draft  by  taking  into  account  the 
discussion  at  York  (i.e.  the  points  under  II),  the  papers  by  Falcke  and 
Gosling  and  other  appropriate  material  (later  in  1986). 
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(b)  An  Intern  or  Assistant  in  Church  and  Society,  in  contact  with  Faith 
and  Order,  shouid  summarize  and  evaiuate  official  statements  by 
churches  on  Oustice,  Peace  and  the  Integrity  of  Creation.  Special 
attention  should  be  given  to  the  biblical  and  theological  reasons 
given  for  the  particular  ethical  statements.  This  should  be  of  assist- 
ance to  the  3PIC  process  and  to  the  joint  project  on  Integrity  of 
Creation. 

(c)  Taking  up  a proposal  of  the  Stavanger  draft,  it  is  recommended  that  in 
1987  a joint  Faith  & Order  and  Church  & Society  consultation  be  held  on 
"The  Integrity  of  Creation  and  the  Kingdom  of  God"  in  order  to  advance 
the  common  project.  This  consultation  will  be  of  crucial  importance 
also  for  other  projects  of  Church  & Society  and  Faith  & Order.  Part  of 
the  meeting  should  be  devoted  to  a commentary  on  the  revised  Stavanger 
draft  (see  point  (a)). 

8.  Further  steps  in  this  common  project  should  be  discussed  at  the  Church 
and  Society  Working  Committee  and  Faith  and  Order  Standing  Commission  in 
1987. 


Geneva,  May  1986 


David  Gosling 
Church  & Society 


Gunther  Gassmann 
Faith  <&  Order 
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5.  Plan  for  the  Singapore  Consultation  (19  - 26  November  1986) 

JUSTICE,  UNITY  AND  RENEWAL:  THE  ECCLESIOLOGICAL  SIGNIFICANCE 
OF  THE  CHURCHES'  INVOLVEMENT  IN  ISSUES  OF  JUSTICE 


I.  The  Study  on  the  Unity  of  the  Church  and  the  Renewal  of  Human  Community 

1.  The  Commission  on  Faith  and  Order  of  the  World  Council  of  Churches  began 
its  study  on  the  Unity  of  the  Church  and  the  Renewal  of  Human  Community  after 
the  1983  Vancouver  Assembly.  The  purpose  of  the  study  is  to  clarify  the 
theological  inter-relation  between  two  fundamental  ecumenical  concerns:  the 
quest  for  the  visible  unity  of  Christ's  Church  and  the  implementation  of  the 
Christian  calling  to  common  witness  and  service  in  today's  world.  The  study 
is  a continuation  of  earlier  Faith  and  Order  work,  especially  on  the  Unity 

of  the  Church  and  the  Unity  of  Humankind  and  on  the  Community  of  Women  and 
Men  in  the  Church. 

2.  On  the  basis  of  proposals  from  Vancouver,  the  Faith  and  Order  Standing 
Commission,  in  ..984,  developed  a plan  for  the  study.  It  focusses  on  eccle- 
siology  in  its  relation  to  the  world  and  humanity  and  it  singles  out  two  areas 
of  human  brokenness  and  renewal  for  exemplifying  and  clarifying  this  relation: 
the  concern  for  community  between  women  and  men  and  the  concern  for  justice 

in  different  social,  political  and  cultural  contexts. 

3.  Accordingly,  the  study  will  ask:  How  does  the  very  nature  and  calling 
of  the  Church  in  God's  plan  for  the  world  lead  to  the  struggle  against  human 
brokenness  and  how  can  this  involvement  illuminate  our  understanding  of  the 
Church  and  its  unity?  How  can  the  Church  as  a human  institution 

overcome  its  divisions  - not  only  doctrinal,  but  also  race,  class,  sex, 
ideology,  etc.  - which  obscure  its  divine  calling?  How  can  the  Church,  in 
its  own  movement  towards  renewal  and  unity,  be  a "sign"  for  the  renewal  of 
human  community? 

II.  Methodology 

4.  Methodologically,  the  study  will  focus  its  attention  on  the  Church  and  its 
unity  in  so  far  as  they  are  related  to  the  efforts  of  renewal  in  human  com- 
munity. And  it  will  deal  with  the  social-ethical  issues,  not  in  all  their 
breadth  and  complexity,  but  by  selecting  particular  issues  and  dealing  with 
them  in  view  of  their  specific  relevance  for  ecclesiology. 

5.  Accordingly,  the  study  will  combine  and  seek  to  integrate  traditional 
("deductive")  and  contextual  approaches.  It  will  draw  upon  the  biblical 
witness  and  Christian  tradition.  It  will  listen  to  the  experience  and 
reflection  of  Christians  from  specific  situations  struggling  with  specific 
issues  of  human  brokenness  and  renewal. 

III.  The  Singapore  Consultation  within  the  Unity/Renewal  Study 

6.  The  first  consultation  in  1985  (Chantilly/France)  had  a strong  ecclesio- 
logical  emphasis  - "The  Church  as  Mystery  and  Prophetic  Sign".  Ensuing  con- 
sultations were  to  concentrate  on  the  ecclesiological  significance  of  the 
Church's  interaction  with  endeavours  for  renewal  in  the  midst  of  human 
brokenness.  Thus  the  second  consultation  in  1985  (Prague,  Czecoslovakia) 
had  as  its  theme  "The  Community  of  Women  and  Men  and  the  Unity  and  Renewal  of 
Church  and  Human  Community".  The  Singapore  consultation  will  explore  the 
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ecclesiological  significance  of  the  Church's  interaction  with  specific  issues 
of  justice.  At  least  two  more  consultations  will  be  held  within  the  frame- 
work of  the  Unity /Renewal  study. 

IV.  Task  and  Methodology  of  the  Third  Consultation 


7.  The  concern  for  justice  in  its  different  forms  (human  rights,  social  and 
economic  justice,  racism,  justice  and  peace,  etc.)  has  been  a major  item  on 
the  agenda  of  the  WCC  since  its  inauguration  in  1948.  It  is  obvious  that 
involvement  with  this  issue  has  led  to  discussions  about  ecumenical  social- 
ethical  concepts.  It  was  also  recognized  that  concern  for  justice  in  a world 
marked  by  injustice  was  related  to  the  struggle  to  overcome  the  divisions 
within  Christianity,  in  order  that  a common  Christian  witness  and  service 
should  become  a deeply  rooted  expression  of  Christian  communion.  This  relation, 
however,  was  seldom  theologically  clarified  and  remained  primarily  a theo- 
retical affirmation. 

8.  The  third  consultation  will  attempt  to  inter-relate  and  clarify  these  two 
ecumenical  concerns.  It  will  ask  how  Christian  faith  determines  our  under- 
standing of  the  issue  of  justice  and  shapes  our  understanding  of  the  Church 
and  its  unity  in  view  of  today's  struggles  for  justice.  It  will,  at  the  same 
time,  investigate  perspectives  to  the  understanding  of  the  mission  of  the 
Church  in  God's  plan  for  humankind. 

9.  The  consultation  will  reflect  on  perspectives  of  the  Bible  and  Christian 
tradition  concerning  ecclesiology  in  its  relation  to  justice.  And  it  will 
combine  this  with  reflections  on  the  experiences  and  insights  of  Christians 
who  seek  to  render  their  witness  and  service  in  situations  which  cry  out  for 
justice.  We  hope  that  this  bringing  together  of  the  tradition  of  faith  and 
contemporary  experience  of  faith  will  lead  to  theological  clarification  which 
can  be  formulated  in  a report. 

V.  Work  of  the  Consultation 

10.  Two  papers  will  introduce  biblical  and  historical  perspectives  of  the 
theme  while  a number  of  reports  from  specific  situations  will  present  examples 
of  the  struggle  of  Christians  for  justice  and  reflect  on  their  ecclesiological 
implications.  These  will  lead  to  plenary  discussions  and  provide  material  and 
impetus  for  group  discussions.  The  insights  from  the  groups  will  be  brought 
back  into  the  plenary  for  further  clarification  and  formulation  in  a report. 

11.  Worship  will  be  an  important  element  during  the  consultation  as  well  as 
contacts  with  local  churches  and  ecumenical  organisations.  The  topics  of  the 
papers  and  reports  will  be  communicated  with  the  agenda  for  the  consultation. 

12.  The  consultation,  taking  place  in  Asia,  will  have  a marked  Asian  emphasis, 
but  like  all  Faith  and  Order  consultation  it  will  seek  to  be  as  international 
as  possible,  both  in  participation  and  in  orientation. 

VI.  Organisation 

13.  The  Faith  and  Order  Secretariat  in  Geneva,  together  with  the  Unity /Renewal 
Steering  Group,  is  responsible  for  this  consultation.  We  are  very  grateful 
that  one  of  our  Commissioners,  Dr  Yeow  Choo  Lak,  has  accepted  the  crucial  task 
of  carrying  responsibility  for  local  arrangements.  The  General  Secretary  of 
the  Christian  Conference  of  Asia,  Rev.  Sang  3ung  Park,  has  also  expressed 
great  interest  and  support  for  this  consultation  for  which  we  are  very  happy. 
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14.  The  consultation  will  take  place  in  Singapore,  Republic  of  Singapore,  and 
we  are  in  the  process  of  finding  a suitable  meeting  place.  Participants  should 
arrive  on  Wednesday,  19  November,  so  that  we  can  begin  in  the  evening  with  an 
opening  session.  Departure  will  be  on  Wednesday,  26  November,  after  break- 
fast. 

15.  Participants  should  find  out  for  themselves  whether  they  need  a visa  and 
vaccination  for  Singapore.  An  official  attestation  concerning  a visa  can  be 
provided.  Travel  arrangements  will  depend  on  the  most  economic  possibilities 
available  and  we  will  advise  participants  in  due  time  as  to  whether  they  should 
look  after  their  own  tickets  or  whether  this  will  be  done  in  Geneva  or  Singa- 
pore. Because  of  our  very  limited  budget  for  the  consultation,  we  would  be 
most  grateful  if  finances  could  be  covered  fully  or  in  part  by  churches  and 
institutions  wherever  possible. 

16.  We  hope  that  there  will  be  about  25-30  participants  and  that  the  con- 
sultation will  not  only  provide  an  enriching  experience  for  those  present, 
but  will  also  render  an  important  contribution  to  our  common  task  in  Faith 
and  Order  for  the  service  of  the  whole  ecumenical  movement. 


6.  Perspectives  for  a Joint  World  Conference  on  Unity  and  Mission 


The  WCC  Executive  Commit tee,  at  Its  meeting  In  Kinshasa,  Zaire,  March  9-15, 
1986,  recommended  (Item  7b,  Minutes,  p.  24)] 

"That  the  planned  1988  World  Conference  on  Mission  and  Evangelism  and  the 
planned  1989  Conference  on  Faith  and  Order  be  reconsidered  with  a view  to 
holding  a single  joint  Conference  on  Unity  and  Mission  In  1989.  To  that 
end  the  Executive  Committee  strongly  encourages  the  Commissions  on  Faith 
and  Order  and  on  World  Mission  and  Evangelism  to  consider  this  proposal 
at  the  Unit  I meeting  in  Potsdam  (July  1986),  and  there  hopefully  to  set 
In  motion  a joint  planning  process  for  the  joint  conference. 

It  Is  noted  that  for  handling  the  distinct  Faith  and  Order  and  CWME 
matters,  both  commissions  will  deal  with  these  In  their  commission 
meetings  the  previous  year,  1988,  and  also  In  separate  sessions  in  the 
conference  Itself." 

In  the  light  of  this  recommendation  the  staffs  of  the  Commission  on  Faith  and 
Order  and  the  Commission  on  World  Mission  and  Evangelism  have  developed  the 
following  design  as  to  what  a joint  World  Conference  on  Unity  and  Mission 
might  be: 

I.  Reasons  for  Planning  a Joint  World  Conference  on  Unity  and  Mission 

1.  This  is  a right  time  for  the  WCC  to  launch  a new  call  for  Christian 
unity,  made  In  close  connection  with  the  call  to  faithfulness  In  mission, 
the  unity  of  the  human  community  and  the  struggle  for  human  justice.  The 
focus  on  unity  and  mission  would  hopefully  keep  the  conference  from 
becoming  a "mlni-WCC  Assembly". 

2.  The  need  to  highlight  the  Interrelation  between  mission  and  unity  at  a 
significant  worldwide  event,  with  each  challenging  the  other  towards 
profounder  understandings. 

3.  The  time  has  come,  after  40  years  of  the  WCC,  for  a joint  evaluation  of 
the  course  of  two  of  the  major  historical  instruments  of  the  ecumenical 
movement:  Faith  and  Order,  and  Mission  and  Evangelism.  It  could  be  a time 
to  reflect  on  achievements  and  to  point  towards  future  tasks  where  each 
could  mutually  enrich  the  other. 

4.  To  elaborate  a renewed  vision  of  the  forms  and  concrete  perspectives  of 
visible  unity  to  which  the  ecumenical  movement  might  be  oriented, 
clarifying  the  relationship  of  mission  and  unity  In  this  framework. 
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5.  The  articulation  of  a central  conference  theme  could  help  to  focus 
preparation,  study,  biblical  analysis,  etc.  throughout  the  churches. 

(CWME  had  already  chosen  a theme  for  its  conference,  but  In  the  case  of  a 
joint  conference  the  issue  of  the  appropriate  theme  would  have  to  be 
reconsidered. ) 

6.  Such  a conference  would  encourage  the  cooperation  and  joint  work  of  two 
Important  WCC  commissions  whose  programmes  and  tasks  with  their 
particular  methodologies  and  emphases  serve  the  same  ecumenical  cause. 

7.  It  is  desirable  to  reduce  the  number  of  WCC-planned  world  conferences  in 
the  period  up  to  the  next  WCC  Assembly,  in  order  to  limit  the  demands  on 
member  churches  and  constituencies  in  the  study  and  preparatory  processes 
for  the  conferences. 

II.  Planning  Process 

1.  If  a joint  conference  is  decided,  an  early  joint  planning  process  must 
begin. 

2.  Date:  Probably  the  date  would  be  in  the  latter  half  of  1989,  subject  to 
available  conference  facilities. 

3.  Size:  We  envisage  between  500  and  600  voting  participants  (half  of  the 
number  nominated  to  the  Central  Committee  by  each  commission),  plus 
others  (invited  guests,  staff.  Interpreters,  stewards,  press,  etc.). 
Careful  attention  to  all  necessary  balances  in  participation  will  be 
essential. 

4.  Length:  The  planning  committee  would  determine  this.  It  would  be  about  10 
days. 

5.  Place:  Still  to  be  determined.  The  place  must  have  adequate  facilities, 
it  must  be  in  a country  that  will  provide  visas  for  all  participants,  and 
accommodation  must  be  reasonably  moderate  and  inexpensive. 

6.  Style:  It  would  be  a single  conference,  though  groupings  related  to  CWME 
and  Faith  and  Order  might  have  some  separate  sessions  to  deal  with 
conference  matters  particularly  suitable  for  such  separate  consideration, 
or  matters  that  pertain  solely  to  one  or  the  other  commission. 

7.  Programme:  The  programme  would  be  developed  by  the  planning  committee, 
probably  with  a balance  between  major  presentations  and  plenary/section 
discussions  on  the  one  hand,  and  emphasis  on  participatory  group 
experience  for  sharing  by  those  actually  engaged  in  unity  and  mission 
concerns  around  the  world.  Worship  and  biblical  study  would  be  a central 
element  in  the  conference. 

8.  Expected  Outcome:  Beyond  just  being  an  ’’event”  of  significance  for  the 
participants,  the  conference  could  well  issue  some  important  statements 
for  the  churches  and  the  world-at-large,  and  contribute  as  well  to  the 
1991  WCC  Assembly. 

9.  Preparatory  Process  and  Follow-up:  The  conference  is  not  an  end  in 
itself.  The  period  1986-1989  would  involve  preparatory  processes, 
including  a variety  of  materials,  preliminary  consultations,  etc.,  and 
the  follow-up  beyond  the  conference  Itself  would  be  an  Important  task. 
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III.  Some  Practical  Considerations 

1.  Some  concern  has  been  expressed  chac  a joint  conference  will  lessen  the 
specificity  and  particular  emphases  of  each  commission.  Care  must  be 
taken  to  see  that  the  specific  emphases  of  each  commission  will 
contribute  to  the  conference  and  to  the  thinking  and  practice  of  the 
other  commission. 

2.  Attention  will  have  to  be  given  to  the  staffing  demands  that  a joint 
conference  will  place  on  both  commissions. 


The  staffs  of  Faith  and  Order  and  CWME  submit  to  both  commissions  the  above 
"perspectives",  in  an  effort  to  describe  in  a preliminary  way  what  a Joint 
conference  on  unity  and  mission  might  be.  It  is  fully  recognized  that  much 
refinement  of  the  above  perspectives  will  have  to  be  done  by  the  commissions, 
the  Joint  planning  committee  and  the  staffs,  if  the  decision  is  to  proceed 
with  a 1989  joint  conference. 

Should  the  decision  for  a joint  conference  be  positive,  the  staffs  of  both 
commissions  stand  ready  to  bend  every  effort  to  make  the  joint  conference  a 
truly  significant  contribution  to  the  ecumenical  movement. 
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7.  Texts  on  "Ecumenical  Explication  of  the  Apostolic  Faith" 
and  on  "The  Church  as  Mystery  and  Prophetic  Sign" 


(a)  The  comments  and  suggestions  of  the  Plenary  Commission  at  Stavanger 
1985  with  regard  to  the  draft  explication  of  the  Apostolic  Faith  for  today 
were  summarized  in  the  reports  of  three  working  groups,  in  the  minutes  of 
the  plenary  discussions  and  in  written  proposals.  On  the  basis  of  this 
material  the  staff  prepared  a revised  text  of  the  explication.  This  text 
was  sent  to  the  Standing  Commission  in  May  1986.  The  Apostolic  Faith 
Steering  Group  met  for  several  days  immediately  before  the  Potsdam  meeting 
in  order  to  to  add  further  paragraphs  to  the  explication  where  this  was 
requested  by  the  Stavanger  meeting.  On  future  work  see  the  Potsdam 
minutes. 


(b)  The  draft  text  on  The  Church  as  Mystery  and  Prophetic  Sign  which 
forms  part  of  the  study  on  "The  Unity  of  the  Church  and  the  Renewal  of 
Human  Community"  was  revised  by  the  Plenary  Commission  at  Stavanger  1985. 
On  the  basis  of  the  minutes  of  the  plenary  discussions  at  Stavanger,  this 
text  was  further  revised  by  staff.  This  revised  draft  was  also  sent  to 
the  Standing  Commission  in  May  1986  and  was  subsequently  discussed  at 
Potsdam.  For  further  work  compare  the  Potsdam  minutes. 
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8.  WEEK  OF  PRAYER  EXDR  CHRISTIAN  UNITY 


I.  The  Process 

Preparation  and  distribution  of  materials  for  the  Week  of  Prayer  for  Christian 
Unity  is  undertaken  jointly  by  the  Faith  and  Order  Cotnnission  of  the  World 
Council  of  Churches  and  the  Secretariat  for  Promoting  Christian  Unity  (SPCU) 
of  the  Roman  Catholic  Church.  Each  year  a local  ecumenical  group  prepares  a 
draft  text,  which  is  then  revised  by  an  International  Preparatory  Group 
consisting  of  six  representatives  from  Faith  and  Order,  and  six  from  the 
SPCU.  The  revised  text  is  then  distributed  by  Faith  and  Order  to  the  member 
churches  of  the  WCC,  and  by  the  Roman  Catholic  Church  to  its  Bishops 
Conferences.  The  texts  are  sent  out  in  English  and  French;  a German 
translation  is  prepared  and  made  available  by  the  Oekumenische  Centrale 
(Frankfurt/lMain,  FRG) . The  final  version  of  the  text  is  prepared  in  October 
for  distribution  in  February/March,  for  use  in  the  period  of  18-25  January  (or 
the  week  before  Pentecost)  of  the  following  year.  Churches  are  encouraged  to 
translate  and  adapt  the  material  as  appropriate  to  their  local  situation,  and 
to  share  the  results  of  their  work  with  the  Faith  and  Order  Commission. 

The  International  Preparatory  Group  meets  each  October,  traditionally  in  a 
religious  community  where  prayer  is  an  integral  part  of  daily  life.  Faith  and 
Order  and  the  SPCU  assume  responsibility  in  alternate  years  for  hosting  the 
meeting,  and  for  locating  a local  group  to  prepare  the  initial  draft  text. 
Last  year's  meeting,  hosted  by  Faith  and  Order,  took  place  at  Taize,  France, 
and  worked  from  a draft  text  prepared  by  a local  group  in  Great  Britain.  In 
1986  the  meeting  will  be  hosted  by  the  SPCU  in  Pinerolo  (near  Turin) , Italy, 
and  will  work  with  a text  from  a Roman  Catholic-Waldens ian  group. 

In  addition  to  at  least  one  Faith  and  Order  staff  member,  the  Preparatory 
Group  has  traditionally  included  a representative  of  the  British  Council  of 
Churches  .nd  the  Oekumenische  Centrale.  As  a matter  of  policy  Faith  and  Order 
has  tried  to  make  the  Preparatory  Group  diverse.  Ideally  our  six 
representatives  would  include  women,  Orthodox,  and  persons  from  different 
types  of  confessions,  organizations,  and  regions  of  the  world.  If  possible, 
it  would  include  a member  of  the  local  group  which  has  prepared  the  initial 
draft  text.  In  1985  Faith  and  Order  was  able  to  involve  a third  world  person, 
but  budgetary  limitations  make  it  difficult  to  do  this  on  a permanent  basis. 


II.  Recent  Developments 

We  began  to  make  the  week  of  Prayer  materials  more  accessible  to  our  many 
member  churches  whose  mother  tongue  is  Spanish.  This  year,  for  the  first 
time,  the  covering  letter  acconpanying  the  material  was  sent  in  Spanish  to 
such  churches.  We  are  presently  investigating  how  we  might  have  the  Week  of 
Prayer  texts  translated  each  year  into  Spanish;  enquiries  are  underway  with 
the  Iglesia  Evangel ica  Espanola  and  through  WCC  General  Secretary,  Dr  Emilio 
Castro.  Members  of  the  Faith  and  Order  Commission  might  also  be  helpful  in 
this  process. 
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III.  New  Horizons 

The  Week  of  Prayer  texts  are  widely  used  and  play  an  important  role  in 
ecumenical  formation  (though  this  could  be  significantly  increased) . 
Furthermore  the  process  provides  a positive  and  stable  collaboration  between 
Faith  and  Order  and  SPCU.  It  should  be  noted  that  the  Week  of  Prayer  project 
comes  under  the  auspices  of  the  Joint  Working  Group  between  the  World  Council 
of  Churches  and  the  Roman  Catholic  Church;  fundamental  changes  in  its 
orientation  or  the  process  of  its  preparation  are  very  difficult  to  achieve. 

The  most  immediate  need  is  for  many  more  local  churches  to  take  seriously  the 
possibility  of  adapting  the  text  for  its  own  local  use.  Each  church  needs  to 
modify,  translate,  or  conmunicate  the  material  in  fresh  ways  appropriate  to 
its  own  culture.  Obviously  this  is  something  which  cannot  be  done  from 
Geneva.  But  Faith  and  Order  could  help  WCC  member  churches  to  tackle  this 
task  for  themselves,  by  developing  a consultation  or  workshop  on  such  local 
adaptation  of  the  materials.  This  could  be  done  in  collaboration  with  the  WOC 
Sub-unit  on  Renewal  and  Congregational  Life  and  communications  experts  in  the 
WCC  and  in  member  churches. 

Such  a workshop,  if  it  involved  churches  from  all  regions  and  was  carefully 
prepared  and  focused,  could  be  a powerful  stimulus  to  the  Week  of  Prayer 
observance.  Expenses  could  be  shared  among  the  WCC  programme  units  involved, 
and  with  member  churches.  This  would  at  the  moment  be  the  most  inportant 
practicable  contribution  we  could  make  to  this  enduring  and  significant 
programme. 
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III.  REPORTS  AND  DECISIONS  ADOPTED  BY  THE  STANDING  COMMISSION 


1.  WORLD  CONFERENCE 


A.  Minutes  of  the  Discussion 

1.  The  Standing  Conmission  discussed  extensively  the  recommendation  of  the 
world  Council  of  Churches  Executive  Committee  at  Kinshasa,  March  1986,  to 
consider  the  possibility  of  holding  a Joint  World  Conference  on  Unity  and 
Mission  together  with  the  Commission  on  World  Mission  and  Evangelism  (CWME) . 
Two  sessions  of  the  Conmission  and  two  sessions  together  with  CVME  were  held 
on  this  topic  on  14  and  15  July. 

2.  Most  members  of  the  Conmission  spoke  to  the  recommendation  and 
reconsidered  at  the  same  time  the  plan  and  purpose  of  a world  Conference  on 
Faith  and  Order.  They  expressed  appreciation  for  the  Executive  Conmittee's 
concern  to  reduce  the  number  of  large  conferences  between  1986  and  1991  and 
for  its  challenge  to  Faith  and  Order  and  OWE  to  increase  their  already 
existing  co-operation. 

3.  Members  of  the  Conmission  expressed,  with  several  arguments  and  in 
different  degrees,  their  reluctance  concerning  the  proposal  of  a joint  World 
Conference.  The  consultation  together  with  OWE  also  led  to  the  conclusion, 
which  was  taken  up  by  the  General  Secretary,  that  the  project  of  a joint  World 
Conference  is  not  a viable  possibility  at  the  present  moment. 

4.  In  order  to  take  up  the  challenge  of  initiating  a process  of  closer 
co-operation  between  Faith  and  Order  and  CWME  both  Commissions  appointed  an  ad 
hoc  group  which  met  several  times  In  Potsdam.  It  presented  specific 
proposals  for  initial  steps  towards  joint  theological  reflection  and 
clarification  concerning  the  inter-relation  between  unity  and  mission.  These 
proposals,  summarised  under  the  heading  Unity  and  Mission,  were  accepted  by 
both  Commissions. 
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5.  The  Standing  Comnission  used  the  discussion  stimulated  by  the 
recommendation  of  the  Executive  Committee  to  reflect  again  on  the  planned 
World  Conference  on  Faith  and  Order.  There  was  agreement  from  the  beginning 
that  a meeting  of  the  Plenary  Comnission  must  take  place  in  1989.  The 
question  was  then  whether  this  meeting  could  be  expanded  by  additional 
participants  or  connected  with  a larger  consultation  in  order  to  provide  for  a 
wider  representation  from  the  churches.  The  argument  against  this  proposal 
was  that  in  such  cases  the  members  of  the  Comnission  would  not  be  able  to 
exercise  their  full  responsibility  and  render  an  adequate  personal 
contribution. 

6.  It  was  finally  decided  to  postpone  the  plan  for  a world  Conference  until 
after  the  next  Assembly  and  to  hold  a regular  meeting  of  the  Plenary 
Commission  in  1989.  That  meeting  should  consider  and  receive  the  evaluation 
of  the  Baptism,  Eucharist  and  Ministry  responses  and  render  a major 
contribution  to  the  programmes  on  Apostolic  Faith  and  Unity/Renewal.  It 
could  also  take  up  one  of  the  intentions  for  a world  Conference,  i.e. , a 
reflection  on  the  present  endeavours  for  visible  church  unity  and  its  future 
perspectives.  That  meeting  should  also  prepare  ways  for  securing  a major 
input  of  Faith  and  Order  concerns  to  the  next  WOC  Assembly. 

B.  Response  of  the  Standing  Commission 

1.  The  Standing  Comnission  on  Faith  and  Order  has  received  the  Executive 
Committee's  proposal  that  it  reconsider  the  project,  authorized  by  the  Central 
Comnittee  and  the  Sixth  Assembly,  to  hold  a Fifth  World  Conference  on  Faith 
and  Order,  and  to  consider  holding  together  with  the  Comnission  on  World 
Mission  and  Evangelism  a single  joint  conference  on  unity  and  mission  in  1989. 

2.  The  proposal  has  been  the  topic  of  extensive  discussion  within  the 
Standing  Comnission,  between  the  respective  staffs,  and  in  joint  meetings  and 
conversations  between  OWE  and  Faith  and  Order  at  Potsdam,  13-20  July  1986. 

3.  The  Standing  Comnission  has  decided  that  at  this  time  the  purposes  for 
which  a Fifth  World  Conference  on  Faith  and  Order  has  been  projected  and 
authorized  would  not  be  well  fulfilled  either  by  a Faith  and  Order  world 
Conference  in  1989  or  by  a joint  world  conference  on  mission  and  unity. 

4.  Among  the  reasons  for  our  decision  are  the  following: 

(1)  The  Executive  Comnittee  has  made  it  clear,  and  we  agree,  that  the 
number  of  world  conferences  now  being  proposed  by  the  various  sub-units  would 
constitute  a serious  drain  upon  the  resources  and  especially  the  attention  of 
the  member  churches  during  the  period  before  the  Seventh  Assembly. 

(2)  The  purposes  for  which  the  Fifth  world  Conference  has  been  projected 
and  authorized  already  require  the  heavy  investment  of  Comnission  and  staff 
resources,  and  necessitate  a serious  question  about  our  ability  at  this  date 
to  bring  this  programne  of  preparatory  studies  to  maturity  and  also,  at  the 
same  time,  to  prepare  a major  new  joint  conference  theme. 

(3)  In  explanation:  Faith  and  Order  World  Conferences  are  exceptional 
rather  than  regular  features  of  the  programme  of  studies.  They  presuppose 
the  culmination  of  an  extensive  programne  of  preparatory  work  and  a specific 
purpose  for  calling  the  conference.  We,  and  previous  Central  Comnittees  as 
well  as  the  Vancouver  Assembly,  have  understood  the  purpose  of  a Fifth  World 
Conference  to  be  essentially  this:  to  invite  the  churches  to  a re-examination 
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of  their  own  ecumenical  commitments  in  the  light  of  the  changed  ecumenical 
situation  of  the  last  25  years,  and  especially  of  the  widespread  interest 
among  the  churches  in  several  major  ecumenical  studies  during  that  period 
which  appear  to  be  opening  up  new  possibilities  of  convergence  among  the 
divided  churches. 

(4)  Three  major  studies  presently  sum  up  this  work:  "Baptism,  Eucharist 
and  Ministry",  "Towards  the  Common  Expression  of  the  Apostolic  Faith  Today", 
and  "The  Unity  of  the  Church  and  the  Renewal  of  Human  Conmunity" . These 
studies  are  in  varying  degrees  of  readiness.  We  are  at  present,  for  exairple, 
analyzing  some  140  official  responses  from  the  churches  to  the  BEM  text.  Our 
timetable  has  heretofore  aimed  to  have  them  ready  for  serious  new  attention  by 
the  churches  in  1989.  It  is  questionable  whether  the  addition  of  a major  new 
project  on  a new  theme  will  permit  bringing  this  programme  of  studies  to 
maturity  by  that  time. 

(5)  Consulting  together  with  CWME  here  at  Potsdam  concerning  a possible 
joint  conference,  it  became  clear  that  our  discussions  could  be  and  were 
sunmed  up  in  the  joint  conclusion  that  the  project  of  a joint  world  conference 
on  mission  and  unity  is  not  a viable  possibility  at  the  present  moment.  This 
is  especially  the  case  in  Faith  and  Order's  view  because  the  time  is 
exceedingly  short  to  organize  the  necessary  preparatory  studies  and  wide 
participation  upon  a new  theme.  Other  questions,  for  example  of  conference 
size,  delegation,  voting  procedures,  etc.  pose  problems. 

(6)  Faith  and  Order  has  been  developing  relationships  with  other 
sub-units,  especially  with  Church  and  Society  and  Dialogue,  but  also  with 
sub-units  on  Women  in  Church  and  Society  and  on  Renewal  and  Congregational 
Life,  among  others.  We  would  wish  to  develop  those  relationships  along  with 
the  relationship  to  OWE  in  any  future  joint  world  conference. 

5.  For  reasons  such  as  those,  we  have  heard  the  Executive  Committee's 
proposal  as  a salutary  challenge,  not  so  much  to  prepare  a joint  conference  as 
to  explore  and  appraise  with  CWME  the  changing  ecumenical  situation  more 
intensively  and  in  a way  especially  appropriate  to  both  mission  and  unity. 

We  have  therefore  begun  conversations  here  at  Potsdam  which  aim  at  a new 
miss ion- in-unity  initiative  together  with  CWME,  with  a view  to  possibly 
jointly  addressing  a statement  about  this  matter  to  the  1991  Assembly.  To 
begin  with,  various  attempts  will  be  made  to  look  at  each  other's  basic  texts 
(for  exanple,  BEM  and  the  Ecumenical  Affirmation)  to  see  how  each  might 
contribute  to  a better  understanding  of  the  other.  Specific  invitations  have 
been  exchanged  to  participate  in  each  other's  inportant  projects  and  meetings 
as  a means  of  furthering  this  initiative. 

6.  Faith  and  Order  will  also  pursue  other  ways  of  bringing  the  programme  of 
convergence  studies  and  their  ecumenical  implications  to  the  attention  of  the 
churches,  primarily,  for  now,  through  our  regular  Plenary  Comnission  meeting 
in  1989.  It  is  also  probable  that  we  shall  ask  the  Assembly  and  Central 
Conmittee  to  endorse  holding  the  Fifth  World  Conference  on  Faith  and  Order 
after  the  1991  Assembly. 
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2.  BAPTISM,  EUCHARIST  AND  MINISTRY 

1.  The  Standing  Commission  expresses  its  sincere  gratitude  to  staff  members 
for  their  work  in  analysing  the  responses  of  the  churches  to  BEM. 

2.  The  Faith  and  Order  Commission  will  -not  produce  a document  called  a 
"Response  to  the  Responses",  but  will  report,  evaluate,  analyse  and  reflect 
and  conment  upon  the  responses  of  the  churches  to  BEM,  as  well  as  reactions  of 
other  church  offices  and  agencies,  in  a variety  of  ways. 

3.  The  following  tasks  with  regard  to  BEM  stand  before  us: 

(a)  the  preparation  of  two  publications: 

(i)  a conplete  collection  of  the  official  responses  of 
the  churches  to  BEM; 

(ii)  an  edition  of  BEM  with  the  Comnission' s comnentary  and 
clarification  for  the  purpose  of  assisting  the  reception 
process  in  the  churches. 

(b)  Hie  continued  analysis  of  the  responses  to  BEM  by  staff  in 
Geneva  with  the  additional  involvement  of  other  members  of 
Faith  and  Order  in  this  work. 

(c)  A consultation  of  Faith  and  Order  and  representatives  of  Christian 
World  Comnunions  concerning  BEM  in  Venice,  Italy, 

23  - 28  October  1986. 

(d)  A meeting  of  the  BEM  Steering  Group  before  the  next  Standing 
Comnission  meeting  to  prepare  material  for  a substantial  dis- 
cussion of  issues  regarding  BEM  at  the  Faith  and  Order  Plenary 
meeting  in  1989.  This  material  will  include  suggestions  for 
the  formulation  of  : 

(i)  a factual  report  concerning  the  churches'  responses  to  BEM; 

(ii)  crucial  points  for  discussion  at  the  Faith  and  Order 
Plenary  meeting,  e.g.  concerning  re-baptism, 
ecclesiological  issues  including  the  place  and  structures 
of  the  ministry,  the  process  of  "reception",  the  relation- 
ship of  BEM  to  bilateral  and  multilateral  conversations, 
etc. ; 

(iii)  issues  for  future  Faith  and  Order  work  regarding  BEM,  before 
and  even  beyond,  the  WOC  Seventh  Assembly  in  1991. 


4.  In  view  of  the  decision  not  to  have  a World  Conference  on  Faith  and  Order 
in  the  near  future,  the  place  of  BEM- related  issues  at  the  WCC  Seventh 
Assembly  in  1991  becomes  crucial. 
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3.  RESULTS  OF  THE  DISCUSSION  ON  THE  APOSTOLIC  STUDY 

1.  Review  of  the  explication  draft  of  May  1986  (Cret-Berard/Geneva) 

(a)  The  Introduction  was  discussed  and  proposals  were  made  for 
revision. 

(b)  Part  I was  discussed  in  general  and  in  some  detail,  and 
proposals  for  revision  were  made. 

(c)  Part  II  was  briefly  discussed  in  general,  and  a few 
proposals  were  made  for  revision. 

(d)  Part  III  was  not  discussed  because  of  lack  of  time. 

Members  of  the  Apostolic  Faith  group  were  asked  to  give  to  the  staff  in 
written  form  any  additional  proposals  for  revision. 

2.  Procedure  with  the  explication  draft 

(a)  Editing  of  the  text  by  the  staff: 

(i)  integrating  the  West  Berlin  changes  and  Potsdam 
proposals  into  the  explication; 

(ii)  redrafting  the  introduction  in  light  of  the  Potsdam 
discussion; 

(iii)  linguistic  revision  with  the  help  of  persons'  specific 
mother -tongue. 

(b)  The  revised  West  Berlin/Potsdam  text 


(i)  This  will  be  sent  to  Standing  Commission  members 
as  soon  as  possible  for  specific  conments; 

(ii)  This  will  again  be  revised  by  the  Steering  Group  in  April 
1987  at  another  meeting  so  that  it  can  be  considered 
by  the  Standing  Commission; 

(iii)  The  West  Berlin/Potsdam  text  may  be  distributed  to 
interested  persons. 

3.  Information  to  the  churches 

A special  issue  of  the  Faith  and  Order  "Information  Letter"  will  inform  the 
churches  about  the  Apostolic  Faith  study. 

4.  Further  consultations 

Another  round  of  three  international  consultations  will  be  considered  by  the 
Steering  Group  in  April  1987  and  will  be  decided  upon  by  the  Standing 
Coimiission. 
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5.  Standing  Coninission  1987 

The  meeting  of  the  Standing  Commission  in  1987  will  initiate  a new  stage  in 
revising  the  explication  text. 

6.  Reconmenda t ions 


(a)  A small  drafting  group  will  work  on  the  further  revision  of 
the  draft  explication  on  the  basis  of  reports  from  the  con- 
sultations and  suggestions  from  the  Steering  Group  and 
Standing  Commission.  The  drafting  group  will  work  under 
the  direction  of  the  Steering  Group  which  will  guide  the 
process. 

(b)  The  Steering  Group  and  Standing  Conmission  might  consider 
the  suggestion  that  the  fundamental  Christian  beliefs 

be  summarized  in  concluding  statements  in  close  connection 
with  each  of  the  three  articles  of  the  Creed  and  their 
explication. 

(c)  The  series  "Confessing  our  Faith  Around  the  World"  shall 
continue. 


NOTION 


This  report  was  received  and  its  recommendations  unanimously  adopted  by  the 
Standing  Commission. 


4.  UNITY  AND  RENEWAL 


A.  Church  as  Mystery  and  Prophetic  Sign 


The  text  revised  at  Stavanger  and  further  revised  on  the  basis  of  the 
Stavanger  plenary  discussion  minutes  was  discussed.  Quite  a number  of 
comments  on  the  style  and  structure  of  the  text  as  well  as  suggestions  for 
changes  of  the  text  itself  were  noted.  Staff  was  asked  to  integrate  these 
into  a new  revised  version  which  should  be  sent  out  before  the  next  meeting  of 
the  Standing  Commission  so  that  it  can  be  discussed  both  at  the  meeting  of  the 
Steering  Group  and  of  the  Standing  Conmission. 
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B.  Timeline  for  study  on  Unity  and  Renewal 


Earlier  Faith  and  Order  Work 

1968  Bristol  / 1975  Racism 
1976  Oiurch  and  Stats 
1978  Unity  of  the  Church- 
Unity  of  Mankind 
1978  Partnsrs  in  Lifs 
1978  Giving  Account  of  Hops 

1981  CaBBunity  of  Woman  and  Man 

I 

1982  Lima  - Plenary  Conmiaaion 
Unity  and  Renewal  as  “major  programme* 

1983  Vancouver  - VI  Asaenfely  HOC 

Affirmed  programme 

I 

1984  Crete  - Standing  Conmiaaion 

Soc lea  10 Logical  Focus 

I 

1985  Stavanger  - Plenary  Canal aa ion 
Affirmed  program* , local  groins 


International  Consultations 

1985  Jan.  Chantilly  - Church 
as  Mystery  and  Prophetic  Sign 


1985  Sept.  Prague  - unity  and 

the  Consunity  of  Women  and  Men  X/ 

1986  Potadam  - Standing  Commission 

1986  Nov.  Singapore  - Unity  Study  Guide 

and  the  Church's  Involvement 

in  Issues  of  Justice  ^ 

1987  Graymoor  - Steering  Group 

1987  July  Graymoor  - Racism  Methodology 


Local  Study  Groups 
Worldwide  / 1987-1988 


1988  Sept.  Cantor idge  - 
Theological  Consultation; 

Results  and  Insights 

of  Local  Groups 


1907  May  Bossev  - Seminar  on 
Models  of  Renewed  Community 


Further  Work  on  Programme 


a 


1991  - VII  Asaantoly  WCC 
Major  Injwt  to  Faith  and  Order  Contribution 
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C.  Unity  and  Renewal  : Local  Study  Groups  - an  Overview 

1.  The  basis  for  our  work 

The  Faith  and  Order  Standing  Commission  at  its  meeting  in  Crete  (1984) 
endorsed  the  use  of  local  study  groups  within  the  Unity  and  Renewal  study 
programme  (Crete  Minutes,  p.40,  V,  3).  At  the  Faith  and  Order  Plenary 
Commission  (Stavanger,  1985),  working  group  II. 7 noted  that: 

"We  are  convinced  that  this  [the  work  in  local  groups]  is 
a key  aspect  of  the  study,  but  that  the  process  needs  to 
be  broadened  and  deepened  with  local  and  regional  groups, 
particularly  in  the  third  world,  in  order  to  involve  people 
around  the  world  in  discussion  of  how  questions  of  unity  and 
renewal  relate  to  their  own  particular  needs  and  situations." 

(Faith  and  Renewal,  Stavanger  Minutes,  p.  211) 

This  led  to  the  following  reconme  relations , which  were  unanimously  adopted  by 
the  Faith  and  Order  Plenary  Commission  at  Stavanger: 

(a)  The  study  process  should  be  expanded  and  broadened 
with  particular  attention  to  groups  in  the  third  world. 

(b)  Study  materials  should  be  prepared  and  circulated 
for  translations,  reinterpretation  and  wide  distribution. 

(Stavanger  Minutes,  p.  214) 

2.  Development  and  production  of  a study  guide  for  local  groups 

In  response  to  this  mandate,  an  initial  draft  for  a study  guide  for  use  in 
local  groups  was  sent  to  several  Plenary  Comnission  members  familiar  both  with 
the  Unity  and  Renewal  Study  and  with  group  work  - on  the  basis  of  contents 
from  commissioners,  and  in  close  contact  with  the  Department  of  Communications 
of  the  VCC,  a further  draft  was  prepared  for  review  by  the  Unity  and  Renewal 
Steering  Group  at  Potsdam. 

Guiding  principles  for  the  study  guide,  as  given  at  Stavanger,  include  the 
following:  the  use  of  "siitple,  non- technical  language";  the  inclusion  of 
suggestions  for  the  formation  of  groups  and  the  study  process;  Bible  study 
resources;  and  questions  for  study  in  local  groups. 

Groups  are  invited,  at  the  conclusion  of  their  work  and  reflection,  to  send  a 
report  to  the  Unity  and  Renewal  Programme. 

3.  The  role  of  local  groups  within  the  Unity  and  Renewal  Study  as  a whole 

The  purpose  of  the  local  groups  is  to  include,  within  the  work  of  the  Unity 
and  Reneval  progranme,  the  experience  and  reflection  of  Christians  from  around 
the  world  in  situations  of  brokenness  and  renewal.  It  is  not  aimed  at 
professional  theologians  or  church  leaders  but  at  members  of  local 
congregations,  church  classes,  ecumenical  groups  gathered  around  common 
interests  or  tasks,  neighbourhood  groups,  etc.  After  the  group  process 
worldwide  has  been  conpleted  - and  this  will  require  at  least  two  years  - a 
theological  consultation  will  be  needed  to  review  the  reports  and  to  prepare 
the  theological  results  from  the  local  group  work  for  input  into  the  Unity  and 
Renewal  programme  as  a whole . 
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The  local  groups  are,  of  course,  only  one  part  of  the  Unity  and  Renewal 
programme,  another  being  a series  of  consultations  (Chantilly,  Prague, 
Singapore,  etc.).  The  theological  results  from  the  local  group  work  (as 
mentioned  above) , and  the  results  from  the  series  of  consultations,  will  be 
brought  together  by  the  Steering  Coirmittee  which  will  prepare  the  Unity  and 
Renewal  report  for  the  Faith  and  Order  Plenary  Commission  in  1989. 


5.  FIFTH  INTERNATIONAL  CONSULTATION  OF  UNITED/UNITING  CHURCHES 

1.  Sequence/Time/Host  Church/Place  of  Fifth  International 

Consultation  of  United/Uniting  Churches 

The  meeting  is  in  the  series  Bossey/Limuru/Toronto/Colombo  arranged  for 
United/Uniting  Churches  by  the  Faith  and  Order  Secretariat  in  fulfilment  of 
the  mandate  that  Faith  and  Order  shall: 

"provide  opportunities  for  consultations  among  those  whose 
churches  are  engaged  in  union  negotiations  or  other  specific 
efforts  towards  unity...  The  work  of  the  Commission  is  to 
act,  on  [the  Churches']  invitation,  as  helper  and  adviser." 

[By-Laws  of  Faith  and  Order] 

In  development  of  the  decision  at  Stavanger  concerning  the  meeting,  it  will 
take  place  from  1-8  July  1987  by  invitation  of  the  Council  of  the 
Evangelical  Church  of  the  Union  - Region  GDR  - at  the  Hoffbauer-Stiftung, 
Potsdam.  Planning  of  practical  arrangements  is  already  in  hand  with  Frau 
Christa  Grengel  and  the  staff  of  the  Hoffbauer-Stiftung. 

2.  Links  with  Host  Church 

Ihe  meeting  will  come  immediately  after  church  celebrations  which  form  part  of 
the  750th  anniversary  of  the  founding  of  the  city  of  Berlin.  Participants 
who  cure  able  to  arrive  early  can  share  in  these  celebrations  as  a church 
visit.  During  the  United/Uniting  Churches  meeting  there  will  be  a 
presentation  of  the  EKU  as  one  of  a series  of  portrayals  of  the  life  of  united 
churches  and  the  work  of  unity  committees.  There  will  also  be  a tour  of 
Potsdam,  ecumenical  service (s)  on  the  Sunday  and  a social  evening. 

3.  Programme  and  Aim 

The  basic  pattern  of  previous  meetings  will  be  followed  with  common  worship 
and  Bible  study  each  day,  and  plenary  and  group  sessions.  The  aim  will  be  to 
address  the  united  churches,  unity  committees  and  the  wider  ecumenical 
movement,  so  as  to  share  a renewed  vision  of  unity  and  mission  as  experienced 
by  the  united  churches. 


4.  Themes  and  Projected  Report 
Three  main  themes  are  envisaged: 
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(i)  the  identity  of  united  churches , their  models  of  unity,  their 
diversity  (both  by  comparison  with  one  another  and  in  the  inner 
life  of  each)  and  their  openness  to  change; 

(ii)  the  participatory  character  of  united  churches  (and  of  hoped- 
for  unions)  as  enabling  a full  involvement  in  their  life  of 
those  who  came  from  different  traditions  (often  with  a disparity 
in  relative  numerical  strength  within  the  union)  and  of  all  the 
members  and  ministers  (young,  old,  women,  men,  ethnic  groups,  etc.); 

(iii)  the  models  of  mission  for  united  churches,  the  ways  and  models 
by  which  they  engage  in  mission  separately  and  in  partnership. 

In  each  case  the  consultation  will  critically  evaluate  the  experience  of 
united  churches  and  draw  out  the  encouragement  which  they  can  offer  to  others 
in  the  ecumenical  movement.  The  report  will  be  structured  to  address  the 
united  churches,  uniting  churches,  relevant  sub-units  of  the  World  Council  of 
Churches  (Faith  and  Order,  CVWE,  Dialogue,  and  Renewal  and  Congregational 
Life)  and,  through  the  next  WCC  Assembly,  the  whole  ecumenical  movement. 

5.  Participants 

The  Uni ted/Uni ting  Churches  shall  be  invited  to  send  representatives,  wherever 
possible  combining  resources  to  send  a varied  delegation  from  a particular 
area  (e.g.  to  include  persons  involved  in  local  ecumenical  projects,  renewal 
movements,  action  for  women  and  youth,  etc.).  The  planning  committee  (see 
below)  should  then  add  to  the  list  other  persons  to  facilitate  reception  of 
the  report  by  its  eventual  addressees.  The  total  should  be  between  50  and  60 
persons . 

6.  Planning  Committee  and  other  "means" 

The  group  propose  a Planning  Committee  consisting  of  those  who  formed  the 
Steering  Group  at  Potsdam,  together  with  at  least  one  Latin  American  and 
Martin  Cressey  as  Moderator  for  the  Committee  and  the  consultation  and  Thomas 
Best  as  the  responsible  staff  member  for  Faith  and  Order  (see  names  in 
Resolution  2) . It  should  be  particularly  noted  that  this  planning  committee 
does  not  include  only  the  Commission  members  from  united/uniting  churches  but 
reflects  the  proper  concern  of  the  whole  Faith  and  Order  Commission  for  the 
work  of  united/uniting  churches  (see  Resolution  3) . Preparations  will 
require  a short  visit  by  the  Moderator  and  staff  member  to  Berlin  in  the 
autumn  of  1986,  and  written  communication  with  the  planning  committee  as  a 
whole. 

The  Steering  Group  also  sees  the  Church  Union  Newsletter  and  the  Biennial 
Survey  of  Church  Union  Negotiations  as  important  means  for  the  preparation  of 
the  meeting. 

A specially  designated  fund  is  available  for  the  purpose  of  this  consultation. 
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RESOLUTIONS 


1.  The  Standing  Commission  adopts  the  plan  for  the  Fifth  International 
Consultation  of  United/Uniting  Churches  as  set  out  in  the  Report  of  the 
Steering  Grot?)  at  Potsdam. 


2.  Hie  Standing  Commission  appoints  the  following  persons  as  the  Planning 
Committee  for  the  Consultation: 


Martin  Cressey 
Janet  Crawford 
Paul  Crow 
Christa  Grengel 
Reinhard  Groscurth 


Akira  Imahashi 
Araceley  Rocchietti 
Horace  Russell 
Yemba  Kekumba 


3.  The  Standing  Commission  authorizes  the  sending  of  the  Church  Union 
Newsletter  and  the  Biennial  Survey  of  Church  Union  Negotiations  to  all  members 
of  the  Plenary  Commission  for  suitable  use  in  alerting  WOC  member  churches  to 
the  issues  addressed. 


6.  UNITY  AND  MISSION 


Initial  Steps  for  Faith  and  Order/ 

Commission  on  World  Mission  and  Evangelism  Co-operation 

1.  The  extensive  discussions  on  a possible  joint  world  Conference  have  led 
both  Commissions  to  the  awareness  that  beyond  present  co-operation  a more 
intentional  and  planned  effort  towards  closer  co-operation  should  be 
undertaken. 

2.  The  goal  of  this  co-operation  will  be  joint  theological  reflection  and 
clarification  of  the  inter-relation  between  mission  and  unity  as  well  as 
helping  the  churches  to  integrate  these  two  concerns  in  their  faith  and 
witness. 

3.  This  co-operation  should  be  developed  over  the  next  five  years  with  the 
intention  of  rendering  a specific  contribution  on  these  lines  to  the  next 
Assembly  of  the  WOC  in  1991. 

4.  Hiis  co-operation  will  include  a number  of  areas,  e.g..  Apostolic  Faith, 
Gospel  and  Culture,  but  in  order  to  initiate  it  the  proposal  is  to  start  with 
basic  mater ial  of  both  Faith  and  Order  and  CVME  which  is  already  on  hand. 
Accordingly  two  representatives  each  from  Faith  and  Order  and  CWME  should 
prepare  short  papers: 
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- from  CVME  on  the  BEM  document  in  the  perspective  of  the 
Ecumenical  Affirmation  on  Mission  and  Evangelism. 

- from  Faith  and  Order  on  the  Ecumenical  Affirmation  in  the 
perspective  of  the  BEM  document. 

5.  These  papers  should  be  presented  to  the  next  meetings  of  the  two 
Commissions  in  1987  and  carefully  discussed  with  the  following  purpose: 

- How  can  the  perspectives  on  mission  contribute  to  the  further 
understanding  of  BEM  and  the  ongoing  reception  process  of  BEM? 

- How  can  the  perspectives  of  BEM  contribute  to  the  further 
development  of  the  understanding  and  practice  of  mission  in 
relation  to  CWME? 

Hie  two  Commissions  should  be  represented  at  each  other's  meetings. 

6.  The  Commissions,  in  1987,  would  then  on  the  basis  of  staff  preparation 
decide  on  the  next  steps  in  this  common  reflection. 

7.  In  addition,  it  is  now  proposed  that  steps  should  already  be  undertaken 
to  secure  substantial  cross-representation  and  contribution  to  the  1989  CVWE 
World  Conference  and  to  the  1989  Faith  and  Order  Plenary  Commission  meeting 
and  their  preparation. 

This  text  was  adopted  by  the  Standing  Commission  on  Faith  and  Order  and  the 
Conmission  on  World  Mission  at  Potsdam,  GDR,  July  1986. 


7.  PERSONNEL 

At  its  meeting  in  Potsdam,  the  Standing  Conmission  on  Faith  and  Order 
unanimously  decided: 

Standing  and  Plenary  Conmission 

That  according  to  By-Law  3,f,iv,  Dr.  Sung-Hee  LEE  be  nominated  to  the  Central 
Committee  for  membership  of  the  Plenary  and  Standing  Conmission  on  Faith  and 
Order  to  fill  the  place  vacated  by  Dr  Preman  NILES'  election  to  the  staff  of 
the  World  Council  of  Churches. 


Staff 

That  in  accordance  with  By-Law  3, a,  and  after  due  consultation  between  the 
Officers  of  the  Commission  and  the  General  Secretary  of  the  World  Council  of 
Churches,  Dr  Gunther  GASSMANN  be  nominated  to  the  Central  or  Executive 
Conmittee  of  the  Council  for  reappointment  as  Director  of  the  Secretariat  of 
the  Conmission  on  Faith  and  Order  for  a term  of  three  years  beginning  on  1 
January  1988. 
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That  in  accordance  with  By-Law  3, a,  and  after  due  consultation  between  the 
Officers  of  the  Commission  and  the  General  Secretary  of  the  World  Council  of 
Churches,  Dr  Thomas  F.  BEST  be  nominated  to  the  Central  or  Executive  Conmittee 
of  the  Council  for  reappointment  as  Executive  Secretary  of  the  Commission  on 
Faith  and  Order  for  a term  of  three  years  beginning  on  1 January  1988. 

That  in  accordance  with  By-Law  3, a,  and  after  due  consultation  between  the 
Officers  of  the  Conmission  and  the  General  Secretary  of  the  world  Council  of 
Churches,  Dr  Irmgard  KINDT  be  nominated  to  the  Central  or  Executive  Committee 
of  the  Council  for  appointment  as  Executive  Secretary  of  the  Conmission  on 
Faith  and  Order  for  a term  of  four  years  beginning  on  1 March  1987. 

Appreciation  of  Dr  Link's  Service  with  Faith  and  Order 

Dr  Hans-Georg  Link  will  leave  his  position  as  Executive  staff  member  of  Faith 
and  Order  at  the  end  of  August  1986.  He  will  then  work  as  a consultant  on 
the  revision  of  the  Ecumenical  Prayer  Cycle  (until  the  end  of  1986)  and  on 
same  special  projects  in  relation  with  the  General  Secretariat.  He  will 
return  to  his  home  church  in  July  1987. 

The  following  statement  of  appreciation  was  read  by  Mrs  Mary  Tanner  and  was 
warmly  applauded  by  the  Conmission: 

"The  Standing  Conmission  meeting  at  Potsdam  wishes  to  place  on  record  its 
thanks  to  Dr  Hans-Georg  Link  for  his  contribution  to  the  work  of  Faith  and 
Order  from  September  1980  to  July  1986.  In  particular  Dr  Link  has  made  a 
significant  contribution  to  the  initial  development  of  the  study  project 
"Towards  a Common  Expression  of  the  Apostolic  Faith  Today".  The  preparatory 
consultations  on  each  of  the  three  articles  of  the  Nicene-Constantinopolitan 
Creed  in  India,  Europe  and  Africa,  serviced  by  Dr  Link,  have  been  decisive  in 
the  development  of  the  text  on  the  explication  of  the  Apostolic  Faith.  This 
stage  of  work  has  greatly  benefited  from  Dr  Link's  ability  to  hold  together 
the  biblical  witness  to  the  faith  and  the  contemporary  challenges  to  the 
faith.  His  editing  of  the  basic  handbook  for  the  study  as  well  as  of  volumes 
of  materials  on  confessing  the  faith  today  provide  important  resources  for  the 
ongoing  work  of  the  study. 

Dr  Link's  work  has  extended  beyond  the  agenda  of  Faith  and  Order.  His 

involvement  in  the  planning  of  the  worship  for  the  Vancouver  Assembly  and  for 
the  meeting  of  Unit  I at  Potsdam,  as  well  as  his  continuing  work  on  the 

development  of  the  Ecumenical  Prayer  Cycle,  have  served  to  ground  the 

ecumenical  movement  in  a shared  life  of  prayer.  We  appreciate  deeply  all  of 
these  contributions  to  our  work  and  not  least  of  all  the  friendship  Hans-Georg 
has  extended  to  members  of  our  Conmission." 
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3.  OTHER  BUSINESS 


The  Standing  Commission  made  the  following  decisions: 
STANDING  COMISSION 


That  the  1987  meeting  of  the  Standing  Conmission  be  held  from 
14  - 21  August  (including  arrival  and  departure)  at  Graymoore 
Ecumenical  Institute,  New  York,  preceded  by  the  Unity/Renewal 
Steering  Group  from  11-14  August  and  followed  by  a small  Unity/ 
Renewal  consultation  with  the  Black  Churches  (from  20  - 22 
August  or  21  - 23  August) . 

That  the  1988  meeting  of  the  Standing  Commission  be  held  from 
2-9  September. 

NEW  PUBLICATIONS 


That  Gunther  Gassmann  be  asked  to  edit  a second  volume  of  the 
Documentary  History  of  Faith  and  Order,  and  Paul  Crow  a new 
version  of  A Short  History  of  Faith  and  Order  in  the  hope 
that  both  can  be  available  several  months  m advance  as 
preparatory  materials  for  the  Plenary  Conmission  in  1989. 
Outlines  should  be  presented  for  information  and  advice  in 
1987. 

FINANCE 


That  the  budget  report  as  presented  in  Appendix  VIII  of  the 
Director's  Report  be  approved,  and  that  a substantial 
discussion  of  Faith  and  Order  finances,  especially  of  designated 
fund-raising,  be  docketed  for  the  1987  Standing  Conmission. 


Starring  I Ad«.2/Ex*c 
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2.  MEMBERS  OF  THE  FAITH  AND  ORDER  COMMISSION 
AND  THE  SECRETARIAT  OF  THE  COMMISSION 

♦denotes  a member  of  the  Standing  Conmission 

OFFICERS 

Moderator:  *Prof.  John  DESCHNER  (United  Methodist  Church),  3211  Drexel  Drive, 
Dallas,  TX  75205,  USA 

Vice-Moderators: 

♦Metropolitan  BARTHOLOMEW  (Archondonis)  of  Philadelphia, 
(Ecumenical  Patriarchate  of  Constantinople) , Rum  Patrikhanesi, 

H.  Fener,  Istanbul  34220,  Turkey 

♦The  Rev  Dr  Horace  0.  RUSSELL  (Jamaica  Baptist  Union),  Queen's 
Street  Baptist  Church,  25  East  Queen's  Street,  Kingston, 

Jamaica,  West  Indies 

♦Mrs  Mary  TANNER  (Church  of  England) , Highclere,  Camp  End  Road, 

St  George's  Hill,  Weybridge,  Surrey  KT13  ONW,  England 

♦The  Rev  Fr  Jean  M.R.  TILLARD  (Roman  Catholic  Church) , Couvent 
Dominicain,  96  Empress  Road,  Ottawa  KIR  7G2,  Canada 


MEMBERS  OF  THE  SECRETARIAT 
The  Rev  Dr  Thomas  F.  BEST  (Disciples  of  Christ) 

Mrs  Eileen  CHAPMAN,  Administrative  Assistant 

The  Rev  Dr  Gunther  GASSMANN  (Evangelical  Church  in  Germany:  Lutheran) , Director 

Dr  (Ms)  Irmgard  KINDT  (Evangelical  Church  in  Germany:  Lutheran) 

(as  of  1 March  1987) 

Mrs  Beate  MAEDER-METCALF,  Intern  (until  31  March  1987) 

Mrs  Renate  SBEGHEN,  Administrative  Assistant 
Mr  Hinrich  WITZEL,  Intern  (until  30  September  1987) 


CONSULTANTS 

The  Rev  Dr  Hans -Georg  LINK  (Evangelical  Church  in  Germany:  Lutheran) 
(until  30  June  1987) 

Frere  Max  THURIAN  (Reformed  Church  in  France) 
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MEMBERS  OF  THE  COMMISSION 

Pastor  Samuel  K.  ADA  (Evangelical  Church  of  Togo) , CEVAA,  12,  rue  de 
Mircmesnil,  75008  Paris,  France 

Rev  Dr  S.T.  Ola  AKANDE  (Nigerian  Baptist  Convention),  P.M.B.  5113,  Ibadan, 
Nigeria 

Rev  Fr  Joachim  ALLIENDE  (Roman  Catholic  Church),  Postfach  180,  Hoehrer- 
strasse  91,  5414  Vallendar,  FRG 

Metropolitan  AMBRDSIUS  of  Kalavrita  (Orthodox  Church  of  Finland) , Valamo 
Monastery,  79850  Uusi-Valamo,  Finland 

Rt  Rev  T.S.A.  ANNOBIL  (Anglican  Church  of  Ghana  (The  Church  of  the  Province 
of  West  Africa)),  Bishopscourt,  P.O.  Box  85,  Sekondi,  Ghana 

Dr  Kamol  ARAYAPRATEEP  (Church  of  Christ  in  Thailand) , 14  Pramuan  Road, 

Bangkok  10500,  Thailand 

♦Prof.  Dr  Torleiv  AUSTAD  (Church  of  Norway),  Menighetsfakultetet,  Gydas  v.  4, 
Oslo  3,  Norway 

Dr  Joyce  H.E.  BAILEY  (Methodist  Church  in  the  Caribbean  and  the  Americas), 

10  Zeus  Place,  Queensbury,  Meadowbridge  P.O. , Kingston  19,  Jamaica,  West  Indies 

♦Rt  Rev  John  Austin  BAKER  (Church  of  England) , South  Canonry,  71  The  Close, 
Salisbury  SP1  2ER,  England 

Rev  Alfred  BAYIGA  (Presbyterian  Church  of  Cameroon) , B.P.  1041,  Yaounde, 
Cameroon 

Dr  George  BEBAWI  (Coptic  Orthodox  Church),  St.  John's  College,  Bramcote, 
Nottingham  University,  Nottingham,  England 

Dr  Robert  W.  BERTRAM  (Association  of  Evangelical  Lutheran  Churches) , Lutheran 
School  of  Theology,  1100  East  55th  Street,  Chicago,  IL  60615,  USA 

Rev  Prof.  Andre  BIRMELE  (Evangelical  Church  of  the  Augsburg  Confession  of 
Alsace  and  Lorraine),  87,  rue  Strohl,  67520  Marlenheim,  France 

Rev  Plutarco  BONILLA  (Methodist  Church),  Apartado  4900,  1000  San  Jose, 

Costa  Rica 

♦Protopresbyter  Vitaly  BOROVOY  (Russian  Orthodox  Church) , St  Daniel  Monastery, 
22  Danilovskij  Val,  113  191  Moscow,  USSR 

Rev  Fr  Frans  BOUWEN  (Roman  Catholic  Church),  Sainte  Anne,  B.P.  19079, 

Jerusalem,  Israel 

♦Miss  Haydee  BOUZADA  (Roman  Catholic  Church) , Quint ino  Bocayuva  663, 

1216  Buenos  Aires,  Argentina 
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Prof.  Raymond  E.  BRCWN  (Roman  Catholic  Church) , Union  Theological  Seminary, 
3041  Broadway,  New  York,  NY  10027,  USA 

*Rt  Rev  Manas  BOTHELEZI  (Evangelical  Lutheran  Church  in  South  Africa) , Central 
Diocese,  P.O.  Box  32413,  Braamfontein  2017,  South  Africa 

Prof.  Archpriest  Nicolas  CHIVAROV  (Bulgarian  Orthodox  Church) , Academy  of 
Theology,  19  Lenin  Square,  1000  Sofia,  Bulgaria 

Rev  Nancy  COCKS  (Presbyterian  Church  in  Canada) , Apt  204,  7126  - 133A  Street, 
Surrey,  B.C.  V3W  7Z9,  Canada 

*Rev  Janet  CRAWFORD  (Church  of  the  Province  of  New  Zealand) , St.  John's 
College,  202  St.  John's  Road,  Auckland  5,  New  Zealand 

*Rev  Martin  CRESSEY  (United  Reformed  Church),  Principal's  Lodge,  Westminster 
College,  Madingley  Road,  Cambridge  CB3  0AB,  England 

*Rev  Dr  Paul  A.  CRCW  Jr  (Disciples  of  Christ) , P.O.  Box  1986, 

Indianapolis,  IN  46206,  USA 

Dr  Raoul  DEDEREN  (Seventh-Day  Adventist  Church) , SDA  Theological  Seminary, 
Andrews  University,  Berrien  Springs,  MI  49104,  USA 

Very  Rev  Prof.  George  DRAGAS  (Ecumenical  Patriarchate  of  Constant inople) , 

5 Beech  Crest,  Durham  DH1  4QF,  England 

Rt  Rev  Prof.  Noah  K.  DZOBO  (Evangelical  Presbyterian  Church) , P.O.  Box  18, 

Ho,  Volta  Region,  Ghana 

Mrs  Lloyda  FANUSIE  (Methodist  Church) , Albert  Academy,  Berry  Street,  Freetown, 
Sierra  Leone 

Mrs  Marguerite  FASSINOU  (Protestant  Methodist  Church),  OPEO,  B.P.  97,  Porto 
Novo,  Benin 

Dr  (Mrs)  Kyriaki  A.  FITZGERALD  (Ecumenical  Patriarchate  of  Constantinople) , 

25  Thorndike  Street,  Arlington,  MA  02174,  USA 

Rev  Prof.  Duncan  FORRESTER  (Church  of  Scotland),  7 Murrayfield  Avenue, 
Edinburgh  EH12  6AU,  Scotland 

Rev  Dr  Julia  GATTA  (Episcopal  Church),  47  Fellen  Road,  Storrs,  CT  06268,  USA 

Dr  Beverly  GAVENTA  (Disciples  of  Christ) , 170  Shaftsbury  Road, 

Rochester,  NY  14610,  USA 

Rev  Dr  K.M.  GEORGE  (Malankara  Orthodox  Syrian  Church) , 2 Institutional  Area, 
Tughlaqabad,  New  Delhi  110.062,  India 

Rev  Jacqueline  GRANT  (African  Methodist  Episcopal  Church) , 5761  Deerfield 
Trail,  College  Park,  GA  30349,  USA 
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Archbishop  GREGORIOS  of  Shoa  (Ethiopian  Orthodox  Church) , P.O.  Box  1283, 

Addis  Ababa,  Ethiopia 

Ms  Frieda  HADDAD  (Greek  Orthodox  Patriarchate  of  Antiochia) , P.O.  Box  113, 
Beirut,  Lebanon 

Dr  Salesi  T.  HAVEA  (Methodist  Church  of  Tonga) , P.O.  Box  57,  Nuku'alofa, 

Tonga 

Prof.  E.  Glenn  HINSON  (Southern  Baptist  Convention) , Southern  Baptist 
Theological  Seninary,  Box  1856,  2825  Lexington  Road,  Louisville,  KY  40280, 

USA 

Prof.  Dr  L.A.  HQEDEMAKER  (Netherlands  Reformed  Church) , Wassenberghstraat  58, 
9718  LN  Groningen,  Netherlands 

*Rev  Prof.  Thomas  HOPKO  (Orthodox  Church  in  America) , St  Vladimir's  Seminary, 
575  Scarsdale  Road,  Crestwood,  NY  10707,  USA 

Dr  Thomas  HOYT  (Christian  Methodist  Episcopal  Church) , Hartford  Seninary, 
Hartford,  CT  06105,  USA 

*Rev  Prof.  Akira  J.  IMAHASHI  (United  Church  of  Christ  in  Japan) , 

6-1-8  Kugahara,  Ohta-Ku,  Tokyo  146,  Japan 

Metropolitan  John  (Zizioulas)  of  Pergamon  (Ecumenical  Patriarchate  of 
Constantinople) , Glasgow  University,  Faculty  of  Divinity,  Glasgow  W2,  Scotland 

Rev  Dr  M.J.  JOSEPH  (Mar  Thoma  Syrian  Church  of  Malabar) , Mar  Thoma  Theological 
Seminary,  P.O.  Bag  287,  Kottayam,  Kerala  686.001.  India 

Rev  Fr  David  KAPKIN  (Roman  Catholic  Church) , Theological  Seminary,  Medellin, 
Colombia 

Prof.  Walter  KASPER  (Roman  Catholic  Church),  Kath.-Theol.  Seminar, 
Liebermeisterstrasse  12,  7400  Tubingen,  FRG 

♦Archbishop  Aram  KESHISHIAN  (Armenian  Apostolic  Church) , B.P.  409,  Beirut, 
Lebanon 

Ms  Aileen  KHOO  (Methodist  Church  in  Malaysia) , Gereja  Trinity  Methodist, 

6 Jalan  5/37,  Petaling  Jaya,  Selangor,  Malaysia 

Archbishop  KIRILL  of  Smolensk  (Russian  Orthodox  Church) , Sobornij  Dvor  5, 

214  000  Smolensk,  USSR 

Prof.  Dr  Gisela  KITTEL  (Evangelical  Church  in  Germany:  Reformed) , Osiander- 
weg  5,  4937  Lage  (Lippe) , FRG 

Rev  Dr  Christoph  KLEIN  (Evangelical  Church  of  the  Augsburg  Confession) , 
Tipografilor  12,  2400  Sibiu,  Rumania 

Rev  Fr  Jacob  KOLLAPARAMBIL  (Roman  Catholic  Church) , Catholic  Bishop's  House, 
Kottayam,  Kerala  686.001,  India 
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Dr  Mikola j KOZLCWSKI  (Autocephalic  Orthodox  Church  in  Poland) , Ul. 

Kutnowska  21,  04-490  Warsaw,  Poland 

♦Prof.  Ulrich  KUHN  (Federation  of  Evangelical  Churches  in  the  GDR:  Lutheran), 
Kefergasse  23/9-20,  1140  Vienna,  Austria 

Dom  Enmanuel  LANNE  (Roman  Catholic  Church) , Monastere  Benedictin, 

5395  Chevetogne,  Belgium 

Rev  Coralie  N.  LING  (Uniting  Church  in  Australia) , 1150  Malvern  Road,  Malvern, 
Vic.  3144,  Australia 

♦Prof.  Jan  M.  LOCHMAN  (Swiss  Protestant  Church  Federation),  Heuberg  33, 

4051  Basel,  Switzerland 

Prof.  Nicolas  LOSSKY  (Patriarchate  of  Moscow),  66,  rue  d'Hautpoul, 

75019  Paris,  France 

Dr  Zenaida  P.  LUMBA  (Methodist  Church) , Harris  Memorial  College, 

P.O.  Box  1174,  Manila,  Philippines 

♦Rev  August ina  LUMENIUT  (Christian  Church  in  Central  Sulawesi) , Jin  Salemba 
Raya  10,  Jakarta-Pusat,  Indonesia 

Rev  Harald  MALSCHITZKY  (Evangelical  Church  of  Lutheran  Confession  in  Brazil), 
Faculdade  de  Teologia,  C.P.  14,  93.000  Sao  Leopoldo  - RS,  Brazil 

♦Dr  Jaci  MARASCHIN  (Episcopal  Church),  Rua  Rego  Freitas  530,  E - 13, 

01220  Sao  Paulo  - SP,  Brazil 

Rev  Dr  Melanie  MAY  (Church  of  the  Brethren) , Church  of  the  Brethren  General 
Offices,  1451  Dundee  Avenue,  Elgin,  IL  60120,  USA 

Rev  Canon  Martin  H.K.  MBWANA  (Church  of  the  Province  of  Tanzania) , Anglican 
Consultative  Council,  14  Great  Peter  Street,  London  SW1P  2NQ,  England 

Rev  Alberto  Moises  MENDEZ  (Baptist  Convention),  Seminar io  Bautista,  San 
Jeronimo  111,  Mexico  20,  D.F.,  Mexico 

Rt  Rev  MONSENGWO  Pasinya  (Roman  Catholic  Church),  B.P.  505,  Kisangani, 

Zaire 

Mrs  Nakayike  MUSISI  (Church  of  Uganda) , 222  Elm  Street,  Apt  505,  Toronto, 
Ontario  M5T  1K5,  Canada 

Rev  Dr  Kjell  Ove  NILSSON  (Church  of  Sweden) , Nordic  Ecumenical  Institute, 

Box  438,  751  06  Uppsala,  Sweden 

Rev  Dr  Elizabeth  NORDBECK  (United  Church  of  Christ) , Lancaster  Theological 
Seminary,  555  West  James  Street,  Lancaster,  PA  17600,  USA 

Dr  Peder  N0RGAARD-H0JEN  (Evangelical  Lutheran  Church  of  Denmark) , Institute 
for  Systematic  Theology,  Kobmagergade  44-46,  1150  Copenhagen  K,  Denmark 
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Mrs  Rosemary  NTHAMBURI  (Methodist  Church) , Kenya  National  Examination  Council, 
P.0.  Box  73598,  Nairobi,  Kenya 

♦Ms  Mercy  Amba  ODUYOYE  (Methodist  Church) , Van  Dusen  Hall,  Apt  12C, 

527  Riverside  Drive,  New  York,  NY  10027,  USA 

Prof.  Alexei  OSIPOV  (Russian  Orthodox  Church) , St  Daniel  Monastery, 

22  Danilovskij  Val,  113  191  Moscow,  USSR 

♦Prof.  Wolfhart  PANNENBERG  (Evangelical  Church  in  Germany:  Lutheran) , 
Sudetenstrasse  8,  8032  Grafeling,  FRG 

Dr  Jorge  PAMTELIS  (Methodist  Church),  Casilla  356,  La  Paz,  Bolivia 

Dr  (Mrs)  PARK  Soon  Kyung  (Methodist  Church),  EWHA  Women's  University, 

Seoul  120,  Korea 

Mrs  PARK  Sun  Ai  (Disciples  of  Christ) , 22  Shelford  Road,  Shelford  Apt, 
Singapore  1128,  Republic  of  Singaore 

Rev  Dr  Martin  F.G.  PARMENTIER  (Old  Catholic  Church) , Lieven  de  Keylaan  49, 

1222  LO  Hilversum,  Netherlands 

Rev  Janos  PASZTQR  (Reformed  Church  in  Hungary),  Calvin  ter  16,  4044  Debrecen, 
Hungary 

Rev  (Mrs)  C.E.  PATTIASINA-TOREH  (Protestant  Church  in  the  Moluccas),  Box  1139, 
Fuller  Theological  Seninary,  135  N.  Oakland  Avenue,  Pasadena,  CA  91182-0001, 
USA 

Prof.  Vlassios  PHEIDAS  (Church  of  Greece),  Vouliagmenis  Str  500,  17456  Alimos, 
Athens,  Greece 

Prof.  Juha  PIKHALA  (Evangelical-Lutheran  Church  of  Finland), 

Sotkankatu  18  B 57,  33230  Tanperere,  Finland 

Rt  Rev  Victor  PREMASAGAR  (Church  of  South  India) , Cathedral  Conpound, 

Medak  502.110  A.P.,  India 

Rev  Ursula  RADKE  (Federation  of  Evangelical  Churches  in  the  GDR:  United) , 
Borkheider  Strasse  25,  1043  Berlin,  GDR 

Ms  Vaosoa  F.  RAVALCMANANA  (Church  of  Jesus  Christ  in  Madagascar) , B.P.  623, 

101  Antananarivo,  Madagascar 

Prof.  Paolo  RIOCA  (Waldens ian  Church),  42  via  Pietro  Cossa,  00193  Rome,  Italy 

Prof.  Dietrich  RITSCHL  (Evangelical  Church  in  Germany:  Reformed) , 

Oekumenisches  Institut  der  Universitat  Heidelberg,  Plankengasse  1, 

6900  Heidelberg,  FRG 

♦Rev  Araceley  E.  de  ROCCHIETTI  (Methodist  Church) , Osimani  y Llerena  52, 

Salto,  Uruguay 
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Dr  William  G.  RUSCH  (Lutheran  Church  in  America) , LCA,  231  Madison  Avenue, 

New  York,  NY  10016,  USA 

Dr  Letty  RUSSELL  (Presbyterian  Church) , Yale  Divinity  School,  409  Prospect 
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Protopresbyter  Guram  SHALAMBIDZE  (Georgian  Orthodox  Church) , 4 Sioni  Street, 
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Rev  Dr  Einer  SIGURBJORNSSON  (Evangelical  Lutheran  Church  of  Iceland) , 
Asvallagatan  40,  101  Reykjavik,  Iceland 

Rev  P.M.  SIHCMBING  (Batak  Protestant  Christian  Church) , Kantor  Pusat,  Pearaja 
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Vancouver,  B.C.  V6M  1A7,  Canada 

Rev  Prof.  Josef  SMDLIK  (Evangelical  Church  of  Czech  Brethren),  Belgicka  22, 
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Ms  Veronica  SWAI  (Evangelical  Lutheran  Church  in  Tanzania) , Women's  Work, 
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♦Prof . Evangelos  THEODORCXJ  (Church  of  Greece) , Agathoupoleos  Str  44 , 
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Prof.  Geoffrey  WAINWRIGOT  (Methodist  Church  of  Great  Britain) , The  Divinity 
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